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A  THEOLOGY  OF  THE  MINOR  PROPHETS

Several  theological  themes
MINOR  PROPHETS portrayed God 

as actively involved in the world He created 

 and 
as intimately concerned with His covenant people.
THE EIGHTH-CENTuRY PROPHETS 

(HOSEA,  AMOS,  MICAH) 

INTRODUCTION

Each of these prophets 

accused  God’s  people  

of  violating the  obligations of  the  Mosaic  Covenant 

and 
warned  that  judgment  was  impending.
1.  GOD  AND  HIS PEOPLE

1)  Judgment. 

(2)  Protection and salvation.
(1)  Divine  initiative:  

                                                  God  establishes  

                                                                                a  covenant  people. 
(2) Israel’s response:  

                                                  God’s  people reject

        their covenant  Lord.  
(3)  Divine response:   

       God  judges 

                                   His disobedient covenant  

                                   people.

(4)  Divine  faithfulness: 

               God  restores 

                                            His covenant people. 

THE EIGHTH-CENTURY PROPHETS 

(HOSEA, AMOS, MICAH) 

INTRODUCTION

1.  GOD AND HIS PEOPLE

(1)  Divine  initiative:  

                                                  God  establishes  

                                                                                a  covenant  people. 
(2) Israel’s response:  

                                                  God’s  people reject

        their covenant  Lord.  
(3)  Divine response:   

       God  judges 

                                   His disobedient covenant  

                                   people.

(4)  Divine  faithfulness: 

               God  restores 

                                            His covenant people. 

2.   GOD  AND  THE  NATIONS

THE SEVENTH-CENTURY PROPHETS

(NAHUM,  HABAAKKUK,  ZEPHANIAH)

INTRODUCTION

1.  GOD  AND  HIS  PEOPLE

(1)  Judgment. 

(2)  Protection and salvation. 

2.  THE  NATIONS

THE SIXTH— AND FIFTH-CENTURY PROPHETS

(JOEL, OBADIAH, HAGGAI, ZECHARIAH, MALACHI)

INTRODUCTION

1.  GOD   AND   HIS   PEOPLE
(1)  God’s   former  dealings  with 

His people. 

(2)  God’s   relationship to His  

people. 

(3)  God’s future program for His 

people. 

JONAH

INTRODUCTION

1.  GOD’S    SOVEREIGN  GRACE

2.  JONAH’S   RESPONSE  TO  GOD

A  THEOLOGY  OF  THE  MINOR  PROPHETS

 The Minor Prophets are so-called 

because of their relative brevity in comparison to 

Isaiah,  Jeremiah, and Ezekiel, 

not because they are less important logically. 

The twelve books that make up the Minor Prophets 

range in date from the eighth to the fifth centuries B.C. :
	8th
	7th
	6th-5th
	Uncertain

	Hosea
	Nahum
	Joel
	Jonah

	Amos
	Habakkuk

	Obadiah


	

	Micah
	Zephaniah
	Haggai

Zechariah

Malachi
	


Though the events recorded in Jonah occurred in the eighth century, 

the date of book’s authorship is uncertain. 

Some date Joel and Obadiah earlier, 

but the internal evidence of both books 

seems to favor a date in the sixth or fifth century.

Joel 3:2-3 refers to the Exile as a past event, 

whereas Obadiah 10-14 

denounces Edom’s involvement in the fall of Jerusalem (586 B.C.) 

 Several  theological  themes 

overlap many of these prophets, 

especially within the chronological periods outlined above. 

So the prophets will be discussed in chronological  blocks 

rather than individually. 

At the same time the distinctives of each prophet will be noted and discussed. 

Because of its uncertain date and formal differences, 

Jonah will be treated separately. 

Unlike the other eleven books, 

which are primarily collections of prophetic messages.

Jonah is a biographical account of a prophet’s experience.

The prophets did not speak about God 

in abstract philosophical or  theological terms. 

The  Prophets portrayed God 

as actively involved in the world He created 

and as intimately concerned with His covenant people. 

To reflect this relational element 

each of the following sections 
(with the exception of Jonah) 

is organized under the main headings 

“God  and  His  People” 

and 


“God  and  the  Nations.”

THE EIGHTH-CENTuRY PROPHETS 

(HOSEA,  AMOS,  MICAH) 

INTRODUCTION

The  Lord’s  covenantal  relationship  with His people Israel 

is central to the  messages of the eighth-century prophets 

HOSEA,  AMOS, and  MICAH  . 

Each of these prophets 

accused  God’s  people  of  violating  the  obligations 

of  the  Mosaic  Covenant 

   and     warned  that  judgment  was  impending. 

Despite painting such a bleak picture of the immediate future, 

these prophets also saw a bright light at the end of the dark tunnel 

of punishment and exile. 

Each anticipated a time when the Lord, 

on the basis of His eternal covenantal promises to Abraham and David, 

would restore Israel to a position of favor and blessing. 

In fact, the coming judgment would purify God's people 

and thus prepare the way for a glorious new era in Israel’s history.

Although the  broad  outlines of their 

theological  messages  are  in  harmony, 
each prophet also displays distinct emphases. 

Hosea, 

whose target group was the Northern Kingdom, 

focused on the people’s 

idolatrous  unfaithfulness 

to their covenant Lord, 

which he  

likened  to  adultery. 

Hosea's vivid imagery 

gives the reader a glimpse of God’s intense emotional love 

for His wayward people. 

The heartache experienced by Hosea 

in his own marriage 

undoubtedly contributed to his profound insight 

into the character of God. 

Amos, 


who also addressed the Northern  Kingdom, 

concentrated on a different aspect of the people’s failure 




- social injustice. 

The Lord's relationship to the nations, 

only a minor theme in Hosea, 

finds greater prominence in Amos as well. 

Micah  


differs from Hosea and Amos 

in that his primary focus was 

the Southern Kingdom of Judah. 

The  future  role  of  the  Davidic  dynasty 

and its capital city Jerusalem 

receive greater attention in his prophecy.

THE EIGHTH-CENTuRY PROPHETS 

(HOSEA,  AMOS,  MICAH) 

INTRODUCTION

1.  GOD  AND  HIS  PEOPLE

(1)  Divine  initiative:  God  establishes  a  covenant  people. 

The eight-century minor prophets 

were well aware of the history of God’s covenantal relationship with Israel. 

Their consistent testimony was 

that the Lord initiated this covenant.

HOSEA referred to the Lord as Israel’s “Maker” [Создателя]

(Hos. 8:14).

	Hos. 8:14

14* “For Israel has forgotten his Maker, And has built temples; Judah also has multiplied fortified cities; But I will send fire upon his cities, And it shall devour his palaces.”
	14* Забыл Израиль Создателя своего и устроил капища, и Иуда настроил много укрепленных городов; но Я пошлю огонь на города его, и пожрет чертоги его.


As the mighty God of creation 

He was responsible for His people’s very existence. 

Of all the nations of the earth 

the Lord had chosen Israel 

to have a special relationship with Him. 

Amos 3:2 the Lord declares, 

“You only have I chosen [lit. known] of all the families of the earth.” 

Amos 3:2
	Amos 3:2

2* “You only have I known of all the families of the earth; Therefore I will punish you for all your iniquities.”
	2* только вас признал Я из всех племен земли, потому и взыщу с вас за все беззакония ваши.


The verb translated “chosen” [known] - признал ] (yada’) 

is here a covenantal term. 

In ancient Near Eastern treaties the idiom “to know,” 

when used of 
a superior party 

"knowing” an inferior one, 

meant that the former [superior] recognized his subject 

as having a special relationship to him.

One finds a similar use of “to know” [признал Я]

in two important Old Testament passages 

dealing with covenant  relationships 

(Gen. 18:19 ; 2 Sam. 7:20). 

 “to know” [признал Я]

	Gen. 18:19

 19* “For I have known him, in order that he may command his children and his household after him, that they keep the way of the LORD, to do righteousness and justice, that the LORD may bring to Abraham what He has spoken to him.”

2 Sam. 7:20

  20* “Now what more can David say to You? For You, Lord GOD, know Your servant.
	
19* ибо Я избрал его для того, чтобы он заповедал сынам своим и дому своему после себя, ходить путем Господним, творя правду и суд; и исполнит Господь над Авраамом, что сказал о нем.
  20* Что еще может сказать Тебе Давид? Ты знаешь раба Твоего, Господи мой, Господи!



In these verses the term refers to the divine initiative 

in establishing a covenant 

and 
is best translated “choose.” 

Likewise in Amos 3:2 

this verb refers to God’s special recognition of Israel as His people, 

resulting from His sovereign initiative and choice.

Amos 3:2
	 Amos 3:2
2* “You only have I known of all the families of the earth; Therefore I will punish you for all your iniquities.”
	2* только вас признал Я из всех племен земли, потому и взыщу с вас за все беззакония ваши.


All three prophets 

referred to major events 

in Israel’s salvation history.

The Lord delivered His people 

(i)

from  slavery  in  Egypt 

(Hos. 11:1; 12:9: 13:4; 

Amos 2:l0; 3:1; 9:7; 

Mic. 6:4; 7:15), 
led them (ii)
safely  through  the  wilderness 

(Hos.13:5-6; Amos 2:10), 

(iii)
gave  them  leaders 

(Amos 2:11; 

Mic. 6:4), 

brought them (iv)
 into  the  Promised  Land 

(Mic. 6:5), 

and (v)
 defeated  their  powerful  enemies 

(Amos 2:9-l0).

Thematic  and  verbal  allusions to specific details 

of Israel’s salvation history 

reveal an intimate familiarity with antecedent Scripture. 

For example, 

In Hosea, 

as in the heading to the Ten Commandments, 

the Lord’s affirmation of covenant  relationship 

is  associated  with  the  Exodus 

(cf. Hos. 12:9 and 13:4 

with Ex. 20:2 and Deut. 5 :6). 

Amos spoke of the Lord’s “bringing” His people “up out of Egypt,” 

[Amos 2:10 * Вас же Я вывел из земли Египетской 

и водил вас в пустыне сорок лет, ]

a typical way of referring to the Exodus in earlier literature 

(cf. Amos 2:10 with Ex. 29:2; Lev. 11:45; 

Deut. 20:1; Josh. 24:17). 

The reference in Micah 6:4 to the Lord’s “redeeming” Israel 

"from the land [lit. house] of slavery” 

 [Micah 6:4 * Я вывел тебя из земли Египетской 

и искупил тебя из дома рабства,]

recalls the language of Deuteronomy 7:8 and 13:5. 

Historical details 



to which the prophets refer 

include the  miraculous  deeds  performed by the Lord in Egypt 

(Mic. 7:15; cf. Ex. 3:20), 

the time span (forty years) of the wilderness wanderings 

(Amos 2:10: cf. Deut. 8:2), 

the role of Aaron and Miriam as leaders 

{ Аарона и Мариам. }

(Mic. 6:4), 

the identification of Shittim and Gilgal 

as Iraelite campsites immediately before and after 

the Jordan crossing, respectively 

{ от Ситтима до Галгал }

(Mic, 6:5; cf. Josh. 3:1; 4:19), 

and the gigantic size of some of the Canaanites 

[Amos 2:9; cf. Num. 13:22-23].

The book of Hosea employs vivid imagery 

in speaking of the  Lord’s  relationship  to  His  people. 

The Lord likened His love for Israel to that of a father, 

who affectionately and patiently teaches his young son to walk 

(Hos. 11:1-3). 

The father-son imagery and emphasis on “love” 

reflect Pentateuchal, 

especially Deuteronomic, motifs 

[Ex. 4:22-23; Deut. 1:31; 7:8; 23:5; 32:6]. 

The Lord took special delight in His covenant people 

(Hos. 9:10:10:1) 

and bestowed agricultural blessings on them 

(Hos. 2:8). 

He compares His kindness 

to a man lifting the yoke from his ox ’s neck 

and feeding it 

(Hos. 11:4).

1.  GOD  AND  HIS PEOPLE

(1)  Divine  initiative:  God  establishes  a  covenant  people. 

(2) Israel’s response:  God’s  people reject  their  covenant  Lord. 

How did Israel respond 

to God’s elective love and salvific deeds on her behalf? 

The Lord Himself provides the shocking answer to that question: 

“When I fed them, they were satisfied; when they were satisfied, they became proud; then they forgot me” 

(Hosea 13:6)

	Hosea 13:6

6* When they had pasture, they were filled; They were filled and their heart was exalted; Therefore they forgot Me.
	6* Имея пажити, они были сыты; а когда насыщались, то превозносилось сердце их, и потому они забывали Меня.


Instead of responding to God’s love with gratitude and faithful obedience, 

Israel rebelled against the Lord’s authority, 

turning to other gods 

and 
rejecting the principles given by God 

to govern covenant life. 
Very early in her national life 

Israel disobeyed 

and 
set the pattern for her entire rebellious history 

[Hos. 9:9-10:9] 
The more the Lord called to His people, 

the further they retreated from Him 

[Hos. 11:2]
They rejected their God-given leaders 

[Amos 2:12] 
and attributed the Lord’s blessings to Baal, 

the Cananite fertility and storm god 

[Hos. 2:8 ]. 
Greedy individuals   mistreated their fellow Israelites. 

Despite prophetic warnings 

(e.g., Hos. 4:15), 

the cancer of the Northern Kingdom spread to the south 

[Hos. 11:12;  Mic. 1:5-9,13;  6:16].

First and foremost the eighth-century minor prophets 

viewed Israel's sin as breach of covenant. 

 [нарушили   завет   Мой]

The book of Hosea in particular states this in a variety of ways. 

The Lord declares that Israel had “broken” the covenant 

[Hos. 6:7; 8:1]. 

	 Hos. 6:7; 8:1
7* “But like men they transgressed the covenant; There they dealt treacherously with Me.

Hos. 8:1

 1* ¶ “Set the trumpet to your mouth! He shall come like an eagle against the house of the LORD, Because they have transgressed My covenant And rebelled against My law.
	7* Они же, подобно Адаму, нарушили завет и там изменили Мне.
1* ¶ Трубу к устам твоим! Как орел налетит на дом Господень за то, что они нарушили завет Мой и преступили закон Мой!


They had “ignored” (4:6; lit. forgotten) [забыл закон Бога твоего]

and “rebelled against” [преступили закон Мой!]

(8:1) 

His law, regarding its stipulations as “something alien” 

[но они сочтены им как бы чужие.]

(8:12). 

By rejecting the covenant, 

Israel rebelled against the Lord Himself 

(7:13). 

This rebellion is described as 




“straying off" 
[они  удалились от Меня]

and 
“turning away” [а от Меня удаляются.]

from the Lord 

(7:13-14).

In bringing a formal covenant lawsuit against Israel, 

the Lord observed that there was 

“no acknowledgement of God in the land” 

(Hosea 4:1). 

	Hosea 4:1

1* ¶ Hear the word of the LORD, You children of Israel, For the LORD brings a charge against the inhabitants of the land: “There is no truth or mercy Or knowledge of God in the land.
	1* ¶ Слушайте слово Господне, сыны Израилевы; ибо суд у Господа с жителями сей земли, потому что 

нет ни истины, ни милосердия, ни Богопознания на земле.


The word translated “acknowledgement” [ни Богопознания]

refers here to a recognition of God’s authority 

expressed in a tangible way by obedience to His commandments. 

The idiom “to know" [познания]

used in ancient Near Eastern treaties of an inferior party’s 

attitude toward his superior, 

referred to the subject’s recognition of his lord’s authority 

as binding on him. 

An interesting biblical use of this idiom occurs in Jeremiah 22:15-16, 

where the Lord says of Josiah, 

{  Иосии, царе Иудейском }

“He did what was right and just, so all went well with him. He defended the cause of the poor and needy, and so all went well. Is that not what it means to know me?” 

[16* Он разбирал дело бедного и нищего, и потому ему хорошо было. 

Не это ли значит знать Меня? говорит Господь.]

Jeremiah 22:15-16
	Jeremiah 22:15-16
15* “Shall you reign because you enclose yourself in cedar? Did not your father eat and drink, And do justice and righteousness? Then it was well with him.

 16* He judged the cause of the poor and needy; Then it was well. 

Was not this knowing Me?” says the LORD.
	15* Думаешь ли ты быть царем, потому что заключил себя в кедр? отец твой ел и пил, но производил суд и правду, и потому ему было хорошо.

16* Он разбирал дело бедного и нищего, и потому ему хорошо было. 

Не это ли значит знать Меня? говорит Господь.


In this passage Josiah's [Иосии] concern for social justice 

is equated with “knowing” the Lord. 

This may seem strange to the modern Western mind, 

which tends to think of knowing God in  intellectual terms. 

However, Josiah "knew" God 

in the sense that 

he recognized the Lord’s authority 

and 

submitted to His sovereign demands, 

in this case those pertaining to socioeconomic matters. 

Israel in Hosea’s  time possessed  no  such  knowledge.
The book of Hosea 

also illustrates Israel’s breach of covenant in several effective ways. 

Repeatedly Israel’s lack of loyalty is likened to  adultery 

(Hosea 1:2; 2:2-13; 14:15, 5:4,7; 6:10; 9:1). 

As an object lesson of Israel’s unfaithfulness to her divine “husband” 

the Lord instructed Hosea to marry a woman 

who would be unfaithful to the prophet 

(Hos 5:1:2-3). 

In Hosea 6:4 the Lord compared Israel's “love” (or “faithfulness”) 

to “morning mist” and “early dew” 

which disappear quickly. 

Hosea 6:4 

	 Hosea 6:4
4* ¶ “O Ephraim, what shall I do to you? O Judah, what shall I do to you? For your faithfulness is like a morning cloud, And like the early dew it goes away.
	4* ¶ Что сделаю тебе, Ефрем? что сделаю тебе, Иуда? благочестие ваше, как утренний туман 

и как роса, скоро исчезающая.


Any devotion on Israel’s part was short lived at best. 

Israel was like a “stubborn heifer,” 

intent on pursuing idolatry 

(Hosea 4:16).

	 Hosea 4:16

16* “For Israel is stubborn Like a stubborn calf; Now the LORD will let them forage Like a lamb in open country.
	16* Ибо как упрямая телица, упорен стал Израиль; посему будет ли теперь Господь пасти их, как агнцев на пространном пастбище?



Micah and Amos also viewed the essence of Israel’s sin 

as breach of covenant.
Micah 6:1-8 

the Lord confronted sinful Judah in the form of a covenant lawsuit 

(cf. Hos. 4:1). 

	Hos. 4:1

1* ¶ Hear the word of the LORD, You children of Israel, For the LORD brings a charge against the inhabitants of the land: “There is no truth or mercy Or knowledge of God in the land.
	1* ¶ Слушайте слово Господне, сыны Израилевы; ибо суд у Господа с жителями сей земли, потому что нет ни истины, ни милосердия, ни Богопознания на земле.


In Amos 2:4, 6  He specifically states 

that Judah had “rejected” His law [отвергли закон]

and failed to keep His “decrees.” [постановлений Его не сохранили]

	Amos 2:4, 6

4* Thus says the LORD: “For three transgressions of Judah, and for four, I will not turn away its punishment, Because they have despised the law of the LORD, And have not kept His commandments. Their lies lead them astray, Lies which their fathers followed. 

6* Thus says the LORD: “For three transgressions of Israel, and for four, I will not turn away its punishment, Because they sell the righteous for silver, And the poor for a pair of sandals.
	 4* Так говорит Господь: за три преступления Иуды и за четыре не пощажу его, потому что отвергли закон Господень и постановлений Его не сохранили, и идолы их, вслед которых ходили отцы их, совратили их с пути.

6* Так говорит Господь: за три преступления Израиля и за четыре не пощажу его, потому что продают правого за серебро и бедного--за пару сандалий.


In Amos 2:4, 6  the Hebrew word used for Judah’s and Israel’s “sins” (pesa) 

refers to rebellion. 

The related verb appears in political contexts, 

being used of a subject state’s rebellion 

and breach of treaty arrangements 

(cf. 2 Kings 1:1; 3:5,7).

All three prophets presented 

ample evidence of Israel’s breach of covenant 

by pointing out specific sins, 

many of which were in direct violation of Pentateuchal legislation. 

Hosea accused the Northern Kingdom 

of breaking the first and second commandments of the Decalogue. 

Like an adulterous wife, 

Israel turned to another lover, 

the god Baal 

(Hos. 2:2-13). 

In worshiping this false deity the Israelites engaged in ritual prostitution 

(designed to ensure fertility; cf. Hos. 4:10-19), 

pagan mourning rites 

(cf. 7:14, NIV margin), 

and idolatry 

(Hos.  8:4-6; 10:1-2, 5-6, 8; 11:2; 13:1-2). 

The book of Amos, 

though not emphasizing this aspect of Israel’s rebellion, 

does mention the worship of false gods in at least two passages 

(Amos 5:26; 8:14).

Micah, like Hosea, 

compared the Northern Kingdom’s idolatry to adultery 

(Mic. 1:6-7) 

and criticized Judah for following the example of the north 

(Mic. 1:5; 5:12-14).

Hosea'S  covenant  lawsuit (Hosea 4:2) 

mentions violations of five commandments of the Decalogue: 

(i)
false oaths, 

(ii)
false legal testimony, 

(iii)
murder 

(cf. Hosea 6:8-9), 

(iv)
theft 

(cf. Hosea 7:1-2), 

and 
(v)
adultery. 

To this list Micah adds 

disrespect for parents, 

a violation of the fifth commandment 

(Mic. 7:6). 
The Israelites apparently observed the fourth commandment, 

that dealing with the Sabbath 

(Hos. 2:11). 
However, their desire for the holy day to end 

so they could carry out their covetous schemes 

made their observance of the Sabbath hollow 

(cf. Amos 8:5). 

Certainly their adherence to the letter of the Sabbath regulation 

was negated by their violation of the tenth commandment, 

which prohibited covetousness. [корысть]

The Sabbath commemorated Israel's deliverance 

from oppression in Egypt 

and 
was to be a reminder of their social obligations 

(Deut. 5:12-15). 

To spend the day planning and anticipating oppressive measures 

was a complete perversion of the spirit of the Sabbath law.

The clearest manifestation of covetousness [корысть]

came in the form of social injustice, 

which involved dishonest economic and legal practices. 

Whereas Hosea only briefly mentioned this sin 

(cf. Hos. 12:6-7), 
Amos in the north and Micah in the south 

made it central to their accusations against the people. 

Specific reference 

is made to sale of the poor, 

(Amos 2:6: 8:6), 
theft of property 

(Amos 2:8; Mic. 2:1-2, 8), 
rigged weights and measures 

(Amos 8:5; Mic. 6:10-11; cf. Lev. 19:35-36 

and Deut. 25:13-15 ), 

denial or perversion of legal justice due the poor 

(Amos 2:7; 5:7,10; 6:12 Mic. 3:1-3; cf. Lev. 19:15), 

including acceptance of bribes 

(Amos 5:12;  Micah 3:9-11; 7:3; 

cf. Ex. 23:8 and Deut. 16:19), 

and luxurious living at the expense of the poor 

(Amos 3:15; 4:1; 5:11; 6:4-6).

For the rich to accumulate property 

in complete disregard of the rights 

and needs of their covenant brothers 

was a blatant practical denial of the Lord's ownership of the land. 

It also disregarded the covenantal principles 

of equal access to the land God had given 

and responsibility for the well-being of one's neighbor. 

The law taught that the land belonged to God, 

not the people, who, as God's servants 

(Lev. 25:55), 
were mere “aliens” and “tenants” on it 

(Lev. 25:23). 
God gave the land to Israel 

so that she might prosper and enjoy its abundance 

(Lev. 25:2,38; Deut. 26:9). 
He allotted a portion of the land to each tribe. 

Permanent land sales were prohibited 

(Lev. 25:23-24) 

and legal provision was made for the continuance of the original ideal. 

Ideally obedience to the law would preclude poverty in society 

(Deut. 15:4-5).. 
Though the Lord realistically anticipated 

the presence of some poor individuals in the land 

(15:11), 
He insisted that they be treated with kindness and generosity 

(15:7-11). 

Adherence to these 

and the other principles of the covenant 

would make Israel a model of socioeconomic justice among the nations 

(4:5-8).

Rather than being an example to the nations, 

Israel’s crimes exceeded those of the Gentiles. 

Amos made clear that the Northern Kingdom, 

though proud of its history 

and recent successes under Jeroboam II, [ Иеровоамова ] 

was more offensive in the sight of God 

than any of its neighbors. 

In Amos 1:3—2:5 

the Lord denounced in succession 

the crimes of the seven nations 

surrounding the Northern Kingdom. 

In each case He used the introductory formula 

“For three sins of..., even for four, I will not turn back my wrath.” 

[3 ¶ Так говорит Господь: за три преступления Дамаска и за 

четыре не пощажу его, потому что они молотили Галаад 

железными молотилами. ] 
Curiously, however, 

no more than two specific crimes are outlined 

in any of the seven oracles. 

Much to the surprise and chagrin of his Northern audience, 

which must have listened with relish to the prophet’s announcement 

of doom on its enemies, 

Amos concluded his message with a lengthy judgment speech 

against the north. 

Only here does the expected list of four crimes follow the introductory, stereotypical formula. 

The purpose of the earlier series of incomplete lists becomes clear. 

The Lord sought to highlight the Northern Kingdom’s sins 

and to emphasize its relative guilt. 

If one were to compile lists of nations’ crimes, 

he would be able to fill Samaria’s list before all others.

Despite Israel’s breach of covenant, 

both the north and the south 

maintained a semblance of religion and worship. 

In the north   worshipers regularly attended cult sites 

such as Gilgal and Bethel, [Галгал - Вефиля]

celebrating feasts, 

offering sacrifices, 

and 
uttering pious affirmations of loyalty 

(cf. Hos. 4:15; 5:6; 8:2,11,13; 

Amos 5:21-25). 
In Judah  as well 

emphasis was placed on sacrificial ritual 

as the basis for access to God 

(Mic. 6:6-7).

The Lord declared this outward formalism 

to be completely ineffective and hypocritical. 

In addition to being contaminated by syncretism with Canaanite practices, 

this religion was invalidated 

by the widespread social injustice mentioned above. 

Sacrifices could only be a meaningful element in Israel’s relationship to God 

if offered within the framework of genuine loyalty to God 

(Hos. 6:6) 
and love one’s brothers 

(Hos. 12:6). 
In Amos 5:4 the Lord commanded, 

“Seek me and live; do not seek Bethel, do not go to Gilgal, 

  do not journey to Beersheba.”

Amos 5:4
	Amos 5:4

4* ¶ For thus says the LORD to the house of Israel: “Seek Me and live;

5* But do not seek Bethel, Nor enter Gilgal, Nor pass over to Beersheba; For Gilgal shall surely go into captivity, And Bethel shall come to nothing.
	4* ¶ Ибо так говорит Господь дому Израилеву: взыщите Меня, и будете живы.

5* Не ищите Вефиля и не ходите в Галгал, и в Вирсавию не странствуйте, ибо Галгал весь пойдет в плен и Вефиль обратится в ничто.


A few verses later the prophet elaborated on the meaning of this command: 

“Seek good, not evil, that you may live. Then the Lord God Almighty will be with you, just as you say he is. Hate evil, love good; maintain justice in the courts” 

[Amos 5: 14-15a]. 

	[Amos 5: 14-15a].
14* Seek good and not evil, That you may live; So the LORD God of hosts will be with you, As you have spoken.

 15* Hate evil, love good; Establish justice in the gate. It may be that the LORD God of hosts Will be gracious to the remnant of Joseph.
	14* Ищите добра, а не зла, чтобы вам остаться в живых, --и тогда Господь Бог Саваоф будет с вами, как вы говорите.

 15* Возненавидьте зло и возлюбите добро, и восстановите у ворот правосудие; может быть, Господь Бог Саваоф помилует остаток Иосифов.


To seek the Lord meant to promote justice 

and reject the cultic hypocrisy found at Bethel 

and other centers of worship. 

Micah informed the people of Judah,

 “He has showed you, O man, what is good. And what does the Lord require of you? To act justly and to love mercy and to walk humbly with your God” 

(Micah 6:8).  

	Micah 6:8
8* He has shown you, O man, what is good; And what does the LORD require of you But to do justly, To love mercy, And to walk humbly with your God?
	8* О, человек! сказано тебе, что--добро и чего требует от тебя Господь: действовать справедливо, любить дела милосердия и смиренномудренно ходить пред Богом твоим.


Before any sacrifice, no matter how costly 

(cf. Micah 6:6-7), 

	Micah 6:6-7

6* ¶ With what shall I come before the LORD, And bow myself before the High God? Shall I come before Him with burnt offerings, With calves a year old?

 7* Will the LORD be pleased with thousands of rams, Ten thousand rivers of oil? Shall I give my firstborn for my transgression, The fruit of my body for the sin of my soul?
	6* ¶ `С чем предстать мне пред Господом, преклониться пред Богом небесным? Предстать ли пред Ним со всесожжениями, с тельцами однолетними?

 7* Но можно ли угодить Господу тысячами овнов или неисчетными потоками елея? Разве дам Ему первенца моего за преступление мое и плод чрева моего--за грех души моей?'


the Lord required that one “walk humbly" before Him

[преклониться пред Богом небесным] 

by promoting justice and mercy.

In rejecting hypocritical formalism 

and stressing the importance of faithfulness in one’s relationships 

to both God and man, 

the prophets articulate a theological principle 

that permeates the entire Bible: 

No vital relationship with God is possible 

if one is unfaithful 

to the responsibilities arising out of his God-given relationships 

with his fellow men. 

All kinds of God-directed religious and devotional exercises, 

including sacrifice and prayer, 

are futile apart from this relational foundation. 

It is no surprise, then, 

that James made concern for “orphans and widows" 

[чтобы призирать сирот и вдов в их скорбях]

one of his twin pillars of true religion 

(James 1:27). 
Jesus reminded the Pharisees 

that justice was more important than tithes 

(Matt. 23:23) 

and taught that reconciliation with a brother took priority 

over a religious offering 

(Matt. 5:23-24). 
Jesus warned that 

“one's willingness to forgive others was foundational 

  to experiencing God’s forgiveness "

[14* Ибо если вы будете прощать людям согрешения их, то 

простит и вам Отец ваш Небесный,

 
15*  а если не будете прощать людям согрешения их, то и Отец 

ваш не простит вам согрешений ваших.]

(Matt. 6:14-15). 
Peter reminded husbands 

that improper treatment of their wives could hinder their prayers 

(1 Pet. 3:7). 
John explained 

that one’s response to the material and physical needs 

of a fellow Christian 

reveals whether or not his professed faith is genuine 

(1 John 3:16-20).

In addition to idolatry and social injustice, 

another clear sign of Israel’s rebellion against its covenant Lord 

was the nation’s rejection of His word 

as given through the prophets. 

In addressing the north, 

the Lord noted that the people 

“commanded the  prophets not to prophesy” 
(Amos 2:12). 

	Amos 2:12

12* “But you gave the Nazirites wine to drink, 

And commanded the prophets saying, ‘Do not prophesy!’
	12* А вы назореев поили вином 

и пророкам приказывали, говоря: 

`не  пророчествуйте'.


Amos, who was chosen by the Lord 

(Amos 7:14-15), 

	Amos 7:14-15

14* Then Amos answered, and said to Amaziah: “I was no prophet, Nor was I a son of a prophet, But I was a sheepbreeder And a tender of sycamore fruit.

 15* Then the LORD took me as I followed the flock, And the LORD said to me, ‘Go, prophesy to My people Israel.’
	14* И отвечал Амос и сказал Амасии: я не пророк и не сын пророка; я был пастух и собирал сикоморы.

15* Но Господь взял меня от овец и сказал мне Господь: `иди, пророчествуй к народу Моему, Израилю'.


experienced such rejection. 

Amaziah, [ Амасии: ] the priest of Bethel, 

the royal sanctuary, 

specifically told him, 

“Do not prophesy against Israel, and sto aching against the house of Isaac” 
(Amos 7:16). 

	Amos 7:16

16* Now therefore, hear the word of the LORD: You say, ‘Do not prophesy against Israel, And do not spout against the house of Isaac.’
	16* Теперь выслушай слово Господне. Ты говоришь: `не пророчествуй на Израиля и не произноси слов на дом Исааков'.


According to Hosea, 

the Lord's prophets were considered raving fools 

and were treated with hostility 

(Hos. 9:8-9). 

	Hos. 9:8-9

8* The watchman of Ephraim is with my God; But the prophet is a fowler’s snare in all his ways--Enmity in the house of his God.

 9* They are deeply corrupted, As in the days of Gibeah. He will remember their iniquity; He will punish their sins.
	8* Ефрем--страж подле Бога моего; пророк--сеть птицелова на всех путях его; соблазн в доме Бога его.

 9* Глубоко упали они, развратились, как во дни Гивы; Он вспомнит нечестие их, накажет их за грехи их.


In the South matters were no better. 

People ordered the prophets to be silent 

(Micah 2:6) 
and listened only to those who forecast prosperity 

(Micah 2:11). 
The prophetic office itself had become corrupt, 

being filled with mercenaries 

(Micah 3:5).
According to Hosea, 

the Northern Kingdom had rejected the Lord’s guidance 

in both domestic 

and international affairs. 

Intrigue and violence surrounded the throne 

(Hos. 7:3-7). 

	Hos. 7:3-7

3* They make a king glad with their wickedness, And princes with their lies.

4* “They are all adulterers. Like an oven heated by a baker--He ceases stirring the fire after kneading the dough, Until it is leavened.

5* In the day of our king Princes have made him sick, inflamed with wine; He stretched out his hand with scoffers.

6* They prepare their heart like an oven, While they lie in wait; Their baker sleeps all night; In the morning it burns like a flaming fire.

7* They are all hot, like an oven, And have devoured their judges; All their kings have fallen. None among them calls upon Me.
	3* Злодейством своим они увеселяют царя и обманами своими--князей.

 4* Все они пылают прелюбодейством, как печь, растопленная пекарем, который перестает поджигать ее, когда замесит тесто и оно вскиснет.

 5* `День нашего царя!' говорят князья, разгоряченные до болезни вином, а он протягивает руку свою к кощунам.

 6* Ибо они коварством своим делают сердце свое подобным печи: пекарь их спит всю ночь, а утром она горит, как пылающий огонь.

 7* Все они распалены, как печь, и пожирают судей своих; все цари их падают, и никто из них не взывает ко Мне.


No attempt was made to acquire the Lord’s consent in the choice of rulers 

(Hosea 8:4). 

	Hosea 8:4

4* “They set up kings, but not by Me; They made princes, but I did not acknowledge them. From their silver and gold They made idols for themselves--That they might be cut off.
	4* Поставляли царей сами, без Меня; ставили князей, но без Моего ведома; из серебра своего и золота своего сделали для себя идолов: оттуда гибель.


The North’s foreign policy was based on alliances 

with other nations 

rather than on trust in the Lord’s ability to protect and deliver 

(Hosea 5:13; 7:8-11; 8:9-10; 12:1).

All three prophets 

denounced Israel for its arrogant, self-sufficient attitude. 

In the north 

self-confidence was based on the nation’s military successes 

(Hosea 6:13), 

military might 

(Hos. 10:13), 

strong fortresses 

(Hos. 8:14; Amos 6:8),
and wealth 

(Hos. 12:8). 
In the south 

as well a false dependence on military might and fortifications prevailed 

(Mic. 5:10-11).

To  summarize,

Israel had broken her covenant relationship with God. 

Idolatry and social injustice were widespread, 

making hypocritical attempts to worship the Lord 

through formal, 

ritualistic means unacceptable to Him. 

Rather than listening to the Lord’s word 

through His prophets 

and relying on His guidance and protection, 

Israel rejected the prophets 

and trusted in her own schemes and strength.

1.  GOD  AND  HIS PEOPLE

(1)  Divine  initiative:  

God  establishes  a  covenant  people. 
  (2) Israel’s response:  

God’s  people  reject  their  covenant  Lord.  

(3)  Divine response:   God judges His disobedient 

   covenant people. 

In response to Israel’s blatant and persistent violation of His covenant demands, 

the  Lord  announced  through  His  prophets 

that judgment  would fall on His disobedient people. 

The prophets viewed the Lord’s judgment on Israel 

as the implementation of the curses or threats 

contained in the covenant, 

the fullest lists of which are found in Leviticus 26:14-39 

and Deuteronomy 28:15-68. 

Moses specifically warned 

that these curses would follow breach of covenant 

(Lev. 26:14-16; Deut. 28:15) 
Most of the curses fall into these categories: 

(1) drought, pestilence, and resultant famine 

(Lev. 26:18-20; Deut. 28:16-24, 38-42), 

(2) disease 

(Lev. 26:16; Deut. 28:21-22,27, 35, 59-61), 

(3) military invasion and defeat 

(Lev. 26:17; Deut. 28:25, 49-51 )

(4) slaughter and carnage 

(Deut. 28:26), 

(5) destruction of cities and false worship sites 

(Lev. 26:30-31; Deut. 28:52), 

and 

(6) exile to a foreign land 

(Lev.26:33-39; Deut. 28:36-37, 42, 63-68).

Most of these motifs can be found in the announcement of judgment 

made by Hosea, Amos, and Micah. 

Hosea in particular 

emphasized the loss of fertility 

that would sweep over the Northern Kingdom. 

The Lord would remove the agricultural blessings 

He had bestowed on the people 

because they had mistakenly attributed these gifts to the Canaanite storm 

and fertility god Baal 

(Hos. 2:2-13). 
Drought would sweep over the land 

(Hos. 4:3; 13:15). 
Amos portrayed the Lord as one who, 

with a mighty roar, 

can cause even the most fertile regions to wither up 

(Amos 1:2).

Because the inhabitants of the North 

had also sought to promote human fertility by worshiping Baal, 

the Lord announced through Hosea that many would be barren. 

Those who did bear children 

would see them destroyed by invading forces 

(Hos. 9:11-17). 
Throughout this judgment speech 

the Northern Kingdom is referred to ironically as “Ephraim,” [  Ефрема ] the name of one of Joseph’s son who was promised numerous offspring 

(Gen. 48:15-20). 
This promise would now be reversed. 

All three prophets described in graphic, horrifying detail the military defeat 

( Hosea 5:8; 11:6; 

Amos 2:13-16; 5:1-3; 6:8; 

Mic. 1:8-16; 5:10), 

slaughter 

(Hos. 10:14; 11:6; Amos 6:9-10; 7:17), 

and destruction 

(Hos. 5:9; 10:14; 

Amos 3:11,14-14;  6:11; 7:9; 

Mic. 1:6-7; 3:12) 
both Samaria and Judah would experience.

Each prophet also announced the exile of God’s people 

(Hos. 8:13; 9:3,6,15, 17; 10:6; 11:5; 12:9; 

Amos 4:1-3; 5:27; 6:7; 7:17; 9-9; 

Mic. 4:10). 

Whereas Amos only vaguely designated the place of exile as being 

“beyond Damascus” [за Дамаск]

( Amos 5:27; cf. 4:3), 

Hosea was more specific, pinpointing  Assyria as the location 

(Hos.10:6;11:5). 

Hosea also mentioned a return to Egypt 

(8:13; 9:3, 6). 

This was probably intended to be more symbolic than literal, 
the point being that Israel’s salvation history would be reversed. 

Micah, while viewing Assyria 

as an enemy 

(Micah 5:5-6) 

and as a place of exile 

(7:12), 

specifically named Babylon as the destination of Judah’s exiles 

(4:10). 

This distinction between Assyria and Babylon, 

whether entirely clear to Hosea or not 

(during his time Assyria ruled Babylon), 

anticipated actual historical events. 

Whereas the Northern Kingdom 

was defeated by the Assyrians in 722 B.C., 

Judah survived until 586 B.C., 

when the Babylonians sacked Jerusalem 

and carried many into exile.

Although the judgment announced by the prophets was severe, 

it was also perfectly appropriate and just. 

Hosea clearly stated the principle 

that the punishment would correspond to the crime: 

“The Lord has a charge to bring against Judah; he will punish Jacob according to his ways and repay him according to his deeds" 

(Hos. 12:2).

	 Hos. 12:2
2* “The LORD also brings a charge against Judah, And will punish Jacob according to his ways; According to his deeds He will recompense him.
	2* Но и с Иудою у Господа суд и Он посетит Иакова по путям его, воздаст ему по делам его.


Throughout their writings 

the prophets emphasized this characteristic of divine judgment through a combination of word pictures and wordplays. 

For example, 

Those who insisted on seeking fertility through Baal worship 

would appropriately, be deprived of fertility. 

Those who sought to maintain national security through foreign alliances 

would be destroyed by those very “allies.” 

Corrupt prophets, whose sole motive had become financial success, 

would receive no divine revelation 

and be forced to cover their mouths in shameful silence 

(Micah 3:5-7). 
The rich who had filled their storehouses with dishonest gain 

would watch foreigners plunder those same buildings 

(Amos 3:9-11). 
These same wealthy individuals, 

who at the expense of the poor 

had erected fine mansions and planted lush vineyards, 

would not live in these houses or drink the wine from the vine 

(Amos 5:11). 
Inasmuch as the rich had stolen fields from the poor, 

they would watch helplessly 

as foreigners took those fields from them 

(Mic. 2:1-5). 

The “notable men of the foremost [resit] nation.”  who used nothing but the 

“finest [resit] lotions”  to anoint themselves, 

would, appropriately, be the “first" [ros] to go into exile 

(Amos 6:1,6-7). 

Those who had “strayed” (nadad) from the Lord would become 

“wanderers [nadad again] among the nations” 

(cf. Hos. 7:13 with Hos. 9:17) 

The nation whose faithfulness to the Lord 

was as transient as the “morning mist" and “early dew” 

would itself disappear into exile like the mist and dew disappear 

before the sunlight and its heat 

(cf. Hos. 6:4 with Hos. 13:3).

The coming judgment would reverse Israel’s salvation history. 

As already noted, Hosea spoke figuratively of a return to Egypt, 

which would be tantamount to a reversal 

of the mighty Exodus deliverance 

(cf. Deut. 28:68). 
Through Amos, the Lord warned 

that the Northern Kingdom would be oppressed by its enemies 

"all the way from Lebo Hamath to the valley of the  

  Arabah” 

(Amos 6:14). 

	Amos 6:14

14* “But, behold, I will raise up a nation against you, O house of Israel,” Says the LORD God of hosts; “And they will afflict you from the entrance of Hamath To the Valley of the Arabah.”
	14* Вот Я, говорит Господь Бог Саваоф, воздвигну народ против вас, дом Израилев, и будут теснить вас от входа в Емаф до потока в пустыне.


The word translated “oppress” [теснить] 

was used of the Egyptian oppression 

(cf. Ex. 3:9; Deut. 26:7 

	Ex. 3:9
9* “Now therefore, behold, the cry of the children of Israel has come to Me, and I have also seen the oppression with which the Egyptians oppress them.
	9* И вот, уже вопль сынов Израилевых дошел до Меня, и Я вижу угнетение, каким угнетают их Египтяне.


The geographical boundaries mentioned 

correspond to those given by the Lord to Israel 

during the time of Jeroboam II [ Иеровоам] 

(cf. 2 Kings 14:25-27). 
The author of Kings specifically called 

Jeroboam’s [Иеровоам] conquest of this area 

an act of divine salvation 

(cf 2 Kings 14:27). 

	2 Kings 14:27

27* And the LORD did not say that He would blot out the name of Israel from under heaven; but He saved them by the hand of Jeroboam the son of Joash.
	27* И не восхотел Господь искоренить имя Израильтян из поднебесной, и спас их рукою Иеровоама, сына Иоасова.


All this would now be reversed. 

Israel would again be oppressed by a foreign power 

and the land won in battle would be taken away.. 

According to Amos 5:5,  

Gilgal, [ Галгал ] 

Israel’s first campsite after crossing the Jordan 

(cf. Josh. 4:19-5:12), 
and a symbol of her possession of the Promised 

Land

- would go into exile. 

Micah 2:4-5 speaks of a reversal of the original land allotment 

made by Joshua. 

	Micah 2:4-5

4* In that day one shall take up a proverb against you, And lament with a bitter lamentation, saying: ‘We are utterly destroyed! He has changed the heritage of my people; How He has removed it from me! To a turncoat He has divided our fields.’”

 5* Therefore you will have no one to determine boundaries by lot In the assembly of the LORD.
	4* В тот день произнесут о вас притчу и будут плакать горьким плачем и говорить: `мы совершенно разорены! удел народа моего отдан другим; как возвратится ко мне! поля наши уже разделёны иноплеменникам'.

5* Посему не будет у тебя никого, кто бросил бы жребий для измерения в собрании пред Господом.


Because the rich had stolen land from the poor, 

they would watch helplessly as that land 

was assigned to invading forces. 

The word translated “assigns” (halaq - 02505 qlx chalaq {khaw-lak'}) 

[разделёны]

was used of Joshua’s distribution of the land to the Israelites 

(Josh. 13:7; 18:10).

	Josh. 13:7

7* ¶ “Now therefore, divide this land as an inheritance to the nine tribes and half the tribe of Manasseh.”
	7* ¶ раздели землю сию в удел девяти коленам и половине колена Манассиина.


According to Amos
this coming reversal of salvation history 

was the opposite of what the Northern Kingdom anticipated. 

Apparently many in the north looked forward to a soon-to-arrive 

“day of the Lord,” [дня Господня - день Господень]
in which the Lord would intervene against the nation’s enemies 

and lead it to greater glory 

(Amos 5:18).

This expectation was undoubtedly based on the recent successes 

of Jeroboam II [ Иеровоам ] referred to earlier. 

However, Amos declared in no uncertain terms 

that the Kingdom’s view of the Day of the Lord was inaccurate. 

The Lord would indeed intervene in power, 

but Israel, 

not her enemies, would be the primary object 

of His angry judgment. 

The Day of the Lord [дня Господня - день Господень]

would be characterized by darkness (symbolizing judgment), 

rather than light (symbolizing salvation). 

It would be a time of inescapable judgment (5:19) 

culminating in exile (5:27).

It is apparent that the concept of the Day of the Lord, 

`
which became so prominent in the writings of later prophets, 

was not viewed by Amos 

in long-range or universal terms. 

Rather, it referred to a specific event in the immediate namely, 

the approaching destruction of the Northern Kingdom, 

which occurred in 722 B.C., 

approximately forty years after Amos prophesied.

The coming judgment of the Lord’s day 

would place Israel in the role of her traditional enemies. 

In Amos 5:17 the Lord stated that He would 

“pass through" [Я пройду]

the 
“midst” [среди тебя]

of the Northern Kingdom. 

	Amos 5:17

17* In all vineyards there shall be wailing, For I will pass through you,” Says the LORD.
	17* и во всех виноградниках будет плач, ибо Я пройду среди тебя, говорит Господь.


The language used is reminiscent Ex. 12:12, 

where the Lord warned, 

	Ex. 12:12

12* ‘For I will pass through the land of Egypt on that night, and will strike all the firstborn in the land of Egypt, both man and beast; and against all the gods of Egypt I will execute judgment: I am the LORD.
	12* А Я в сию самую ночь пройду по земле Египетской и поражу всякого первенца в земле Египетской, от человека до скота, и над всеми богами Египетскими произведу суд. Я Господь.


“On that same night I will pass through I strike down every firstborn.” 

The Lord’s words in Amos 5:17 

represent an ironic twist in His relationship to His people. 

He would now treat them in the same way 

He had treated the Egyptians in the days of Moses. 
Micah and Hosea applied language 

traditionally associated with Israel’s conquest of the land 

to the approaching  judgment of God’s people. 

In Micah 1:7 the Lord announced that Samaria's idols would 

“be broken to pieces” 

and 
“burned with fire.” 

This is precisely what Moses did to the golden calf 

(Deut. 9:21) 
and what Israel was to have done to Canaanite idols 

(Deut. 7:5, 25; 12:3). 
Ironically God was now forced to do to Israel 

what Israel should have done to her enemies. 

In Hosea 9:15 the Lord warned 

that He would “drive out” [изгоню] Israel 

from His “house” [из дома Моего]

(i.e., the land; Hos. 8:1; 9:8).

	Hosea 9:15
15* “All their wickedness is in Gilgal, For there I hated them. Because of the evil of their deeds I will drive them from My house; I will love them no more. All their princes are rebellious.
	15* Все зло их в Галгале: там Я возненавидел их за злые дела их; изгоню их из дома Моего, не буду больше любить их; все князья их--отступники.


The word translated “drive out” [изгоню их] 

is often used of the Lord’s driving out the Canaantes 

from before Israel 

(Ex. 23:29-30; 33:2; Deut. 33:27: 

Josh. 24:18; Judg. 6:9). 
Because God’s people had assimilated Canaanite practices, 

the Lord would now treat them as Canaanites, 

expelling them from the land. 

Having become like the Gentiles, 

they would now be forced to wander among them 

(Hos. 9:17).

	Hos. 9:17

17* My God will cast them away, Because they did not obey Him; And they shall be wanderers among the nations.
	17* Отвергнет их Бог мой, потому что они не послушались Его, и будут скитальцами между народами.


However, even in the midst of the prophets’ severe judgment pronouncements, 

God’s  concern  for  His  people  is  prominent. 
According to Amos 4:6-11, 

the Lord’s prior punishment of the Northern Kingdom 

had been designed to bring the people to repentance. 
Even in the context of their seemingly unconditional announcements 

of judgment, 

Hosea and Amos issued calls to repentance 

(cf. Hos.12:6; 14:1-3; Amos 5:4-6, 14-15, 24). 

Both teach that genuine  repentance  


entails actively promoting social justice. 

Though Micah included no such appeals in his message to Judah, 

his apparently uncompromising prophecy of doom 

had an implied conditionality, 

as a comparison of Micah 3:12 with Jeremiah 26:17-19

demonstrates.

In Jeremiah’s day the elders of the land recalled 

that Hezekiah’s repentant response to Micah's warning 

had postponed Judah’s demise.

The Lord’s purpose in judgment 

was to purify and restore His people.

In Hosea 2 He made clear that the Exile, 

likened to a return to the wilderness, 

would provide an opportunity for renewal 

as Israel came to realize that the Lord, not Baal, 

had been responsible for the nation’s past blessings. 

According to Amos 9:9-10, 

the coming judgment would destroy 

“the sinners” among the Lord’s people. 

Micah portrayed the judgment as a time of purification, 

when Judah‘s false sources of confidence and objects of worship would be eliminated 

(Mic. 5:10-14).
Though angry with His disobedient people, 

the Lord declared that He could never totally annihilate them. 

Though the covenant curses warned that disobedience would bring destruction so terrible 

it would rival that of Sodom and Gomorah 

(cf. Deut. 29:23), 
the Lord affirmed He could never go to such extremes. 

The Lord's compassion was stirred, 

preventing Him from wiping His people from the face earth 

(Hos. 11:8-9). 
This emotional change from rage to compassion 

is highlighted by a wordplay 

involving the Hebrew term hapak, “turn over” 

[Повернулось во Мне сердце 

  Мое]

[02015 Kph haphak {haw-fak'}]
(translated "changed” in Hos. 11:8). 

	Hos. 11:8

8* ¶ “How can I give you up, Ephraim? How can I hand you over, Israel? How can I make you like Admah? How can I set you like Zeboiim? My heart churns within Me; My sympathy is stirred.
	8* ¶ Как поступлю с тобою, Ефрем? как предам тебя, Израиль? Поступлю ли с тобою, как с Адамою, сделаю ли тебе, что Севоиму? Повернулось во Мне сердце Мое, возгорелась вся жалость Моя!


This is the same word used to describe God’s overthrow 


(Lit.  “turning over” [02015 Kph haphak] ) of Sodom and Gomorrah 

(cf. Gen. 19:24-25; Deut. 29:23). 

	Gen. 19:24-25

24* ¶ Then the LORD rained brimstone and fire on Sodom and Gomorrah, from the LORD out of the heavens.

 25* So He overthrew those cities, all the plain, all the inhabitants of the cities, and what grew on the ground.
	24* ¶ И пролил Господь на Содом и Гоморру дождем серу и огонь от Господа с неба,

25* и ниспроверг города сии, и всю окрестность сию, и всех жителей городов сих, и произрастания земли.


However, in Hosea 11:8 it is God’s compassion, 

not His people, 

that is “turned over” (or “changed”). 

[Повернулось во Мне сердце Мое, ]

1.  GOD  AND  HIS PEOPLE

(1)  Divine  initiative:  

                                                                       God  establishes  

                                                                                a  covenant  people. 
  (2) Israel’s response:  

                                                                        God’s  people reject

        their covenant  Lord.  
    (3)  Divine response:   

                  God judges His disobedient 

                                   covenant people. 

(4)  Divine  faithfulness: 

God restores His covenant people. 

The messages of the eighth-century minor prophets do not end with judgment. 

All three envisioned a time of restoration for Israel. 

The very structure of their messages reflects this positive emphasis. 

The book of Hosea 

is arranged in five cycles, or panels, 

each moving from  judgment  to  salvation:

	Cycle/Panel
	Judgment
	Salvation



	1
	1:2-9
	1:10—2:1

	2
	2:2-13
	2:14—3:5

	3
	4:1-5:14
	5:15—6:3

	4
	6:4—11:7

	11:8-11

	5
	11:12—13:16
	14:1-9


For eight and one-half chapters  Amos’s message is one of doom, 

but suddenly he promises restored glory and blessing for Israel 

(Amos 9:11-15). 

The book of Micah contains three judgment-salvation cycles:
	Cycle/Panel
	Judgment
	Salvation



	1
	1:2—2:11
	2:12-13

	2
	3:1-12
	chaps. 4-5

	3
	6:1—7:7
	7:8-20


Though some scholars question the authenticity of the salvatic sections, 

the movement from judgment to restoration comes as no surprise. 

Long before the prophets, 

the Lord revealed to Moses 

that Israel would disobey and go into exile 

(cf. Deut. 31:19-32:43). 
Moses, however, promised that repentance 

would bring 

return from exile, 

restoration of divine blessings, 

and 

transformation of the people's character 

(Deut. 30:1-10). 
The prophets’ view of Israel’s ultimate salvation 

is consistent with that of Moses.

Hosea  and  Micah looked forward to a day 

when God’s people would repent, 

thus making it possible for their restoration to take place 

(cf. Deut. 30:2-3) 
According to Hosea 5:15, 

	Hosea 5:15

15* I will return again to My place Till they acknowledge their offense. Then they will seek My face; In their affliction they will earnestly seek Me.”
	15* Пойду, возвращусь в Мое место, доколе они не признают себя виновными и не взыщут лица Моего.


the Lord anticipated a time when Israel, 

having suffered punishment 

(cf. Hosea 5:14),

	Hosea 5:14

14* For I will be like a lion to Ephraim, And like a young lion to the house of Judah. I, even I, will tear them and go away; I will take them away, and no one shall rescue.
	14* Ибо Я как лев для Ефрема и как скимен для дома Иудина; Я, Я растерзаю, и уйду; унесу, и никто не спасет.


would “admit their guilt” [признают себя виновными] Hosea 5:15
and “earnestly seek” Him. [взыщут лица Моего]

At that time God’s people would encourage one another to return to the Lord 

(Hosea 6:1) 
and acknowledge His lordship 

(Hosea 6:3). 
Defeated  and  exiled  Israel 

is  pictured  as  acknowledging     it's  sin 

(Hosea 6:9) 

and trusting God for restoration 

(Hosea 6: 9, 18-20).

Of course the efficacy of repentance 

is based on 

the Lord’s compassion 

and 
merciful character, 

mentioned by both Hosea and Micah. 

In Hosea 14:2-3 

the prophet urged the people to seek forgiveness 

from the God who shows compassion to the helpless. 

In Micah 7:18-20 

repentant Israel praised God for His forgiveness: 

“Who is a God like you, who pardons sin and forgives the transgression of the remnant of his inheritance? You do not stay angry forever but delight to show mercy. You will again have compassion on us: you will tread our sins underfoot and hurl all our iniquities into the depths of the sea. You will be true to Jacob, and show mercy to Abraham, as you pledged on oath to our fathers long ago.” 

Micah 7:18-20
	Micah 7:18-20

18* Who is a God like You, Pardoning iniquity And passing over the transgression of the remnant of His heritage? He does not retain His anger forever, Because He delights in mercy.

 19* He will again have compassion on us, And will subdue our iniquities. You will cast all our sins Into the depths of the sea.

 20* You will give truth to Jacob And mercy to Abraham, Which You have sworn to our fathers From days of old.
	18* Кто Бог, как Ты, прощающий беззаконие и не вменяющий преступления остатку наследия Твоего? не вечно гневается Он, потому что любит миловать.

19* Он опять умилосердится над нами, изгладит беззакония наши. Ты ввергнешь в пучину морскую все грехи наши.

 20* Ты явишь верность Иакову, милость Аврааму, которую с клятвою обещал отцам нашим от дней первых.


These verses indicate that God’s forgiveness 

was actually a manifestation of His covenantal faithfulness 

to Abraham, Isaac, and Jacob 

(cf. Gen. 22:16;  26:3; 50:24).

The eighth-century minor prophets 

anticipated the fulfillment of God's promise to Abraham. 

The essential elements in this promise included 

numerous offspring 

(Gen. 22:17), 
victory over enemies 

(22:17), 
possession of the Promised Land 

(12:7; 15:18-21; 17:8), 
and universal blessing through Abraham's offspring. 

(22:18). 
Each of these elements appears 

in the prophetic visions of Israel's glorious future. 

First, 
Hosea   and  Micah referred to the numerical 

strength of eschatological   Israel. 

Hosea, alluding to Genesis 22:17, 

prophesied that the restored Israelites 

would be like 

“the sand on the seashore, which cannot be measured or counted" 

[10* Но будет число сынов Израилевых как песок морской, которого нельзя ни измерить]

(Hos.1:10). 

In Micah 4:7 the Lord, alluding to Genesis 18:18, 

predicted He would form the remnant into a "strong nation."

[народ великий и сильный]
Second, 
Amos and Micah looked forward to Israel's 

military ascendancy 

  over her enemies. 

In the eschaton Israel will 

“possess the remnant of Edom and all the nations” 

(Amos 9:12). 

	Amos 9:12

12* That they may possess the remnant of Edom, And all the Gentiles who are called by My name,” Says the LORD who does this thing.
	12* чтобы они овладели остатком Едома и всеми народами, между которыми возвестится имя Мое, говорит Господь, творящий все сие.


The theme of Israel’s escha​tological superiority 

to her foes permeates Micah 

(Mic. 4:12-13; 5:5-9; 7:10,16-17). 

Third, 
all three prophets mention 

Israel’s repossession of the land. 

In particular Amos 9:15 stresses the permanency of this restoration. 

	Amos 9:15

15* I will plant them in their land, And no longer shall they be pulled up From the land I have given them,” Says the LORD your God.
	15* И водворю их на земле их, и они не будут более исторгаемы из земли своей, которую Я дал им, говорит Господь Бог твой.


There the Lord promised, 

“I plant Israel in their own land, never again to be uprooted from the land 

I have given them.” - Amos 9:15
Fourth, 

Micah 4:1-4 describes the extension of 

God’s blessings to all nations 

through Israel.

	Micah 4:1-4

1* ¶ Now it shall come to pass in the latter days That the mountain of the LORD’S house Shall be established on the top of the mountains, And shall be exalted above the hills; And peoples shall flow to it.

 2* Many nations shall come and say, “Come, and let us go up to the mountain of the LORD, To the house of the God of Jacob; He will teach us His ways, And we shall walk in His paths.” For out of Zion the law shall go forth, And the word of the LORD from Jerusalem.

 3* He shall judge between many peoples, And rebuke strong nations afar off; They shall beat their swords into plowshares, And their spears into pruning hooks; Nation shall not lift up sword against nation, Neither shall they learn war any more.

 4* But everyone shall sit under his vine and under his fig tree, And no one shall make them afraid; For the mouth of the LORD of hosts has spoken.
	1* ¶ И будет в последние дни: гора дома Господня поставлена будет во главу гор и возвысится над холмами, и потекут к ней народы.

2* И пойдут многие народы и скажут: придите, и взойдем на гору Господню и в дом Бога Иаковлева, и Он научит нас путям Своим, и будем ходить по стезям Его, ибо от Сиона выйдет закон и слово Господне--из Иерусалима.

3* И будет Он судить многие народы, и обличит многие племена в отдаленных странах; и перекуют они мечи свои на орала и копья свои--на серпы; не поднимет народ на народ меча, и не будут более учиться воевать.

4* Но каждый будет сидеть под своею виноградною лозою и под своею смоковницею, и никто не будет устрашать их, ибо уста Господа Саваофа изрекли это.


For the eighth-century minor prophets, 

Israel’s future restoration would reverse God’s judgment 

and its negative effects. 

This is perhaps most clearly seen in the opening chapters of Hosea, 

in which the Lord instructed the prophet 

to give his children names symbolizing His rejection 

of the Northern Kingdom. 

The name "Jezreel” -v.4 [Изреель] 

pointed to the nation’s coming military defeat. 

Lo-Ruhamah, -v.6 [Лорухам] [ Непомилованную ] 




“not loved,” [Непомилованную] 

symbolized that the Northern Kingdom 

would no longer be shown divine compassi​on, 

while Lo-Ammi, v.9 [Лоамми] “not my people,” [не Мой народ]
pointed to a cessation of the covenant relationship 

(Hos. 1:2-9). 

	Hos. 1:2-9
2 ¶ The beginning of the word of the LORD by Hosea. And the LORD said to Hosea, Go, take unto thee a wife of whoredoms and children of whoredoms: for the land hath committed great whoredom, departing from the LORD.

3 So he went and took Gomer the daughter of Diblaim; which conceived, and bare him a son.

 4 And the LORD said unto him, Call his name Jezreel; for yet a little while, and I will avenge the blood of Jezreel upon the house of Jehu, and will cause to cease the kingdom of the house of Israel.

5 And it shall come to pass at that day, that I will break the bow of Israel in the valley of Jezreel.

 6 And she conceived again, and bare a daughter. And God said unto him, Call her name Loruhamah: for I will no more have mercy upon the house of Israel; but I will utterly take them away.

7 But I will have mercy upon the house of Judah, and will save them by the LORD their God, and will not save them by bow, nor by sword, nor by battle, by horses, nor by horsemen.

 8 ¶ Now when she had weaned Loruhamah, she conceived, and bare a son.

9 Then said God, Call his name Loammi: for ye are not my people, and I will not be your God.
	2* ¶ Начало слова Господня к Осии. И сказал Господь Осии: иди, возьми себе жену блудницу и детей блуда; ибо сильно блудодействует земля сия, отступив от Господа.

3* И пошел он и взял Гомерь, дочь Дивлаима; и она зачала и родила ему сына.

4* И Господь сказал ему: нареки ему имя Изреель, потому что еще немного пройдет, и Я взыщу кровь Изрееля с дома Ииуева, и положу конец царству дома Израилева,

5* и будет в тот день, Я сокрушу лук Израилев в долине Изреель.

6* И зачала еще, и родила дочь, и Он сказал ему: нареки ей имя Лорухама; ибо Я уже не буду более миловать дома Израилева, чтобы прощать им.

 7* А дом Иудин помилую и спасу их в Господе Боге их, спасу их ни луком, ни мечом, ни войною, ни конями и всадниками.

8* ¶ И, откормив грудью Непомилованную, она зачала, и родила сына.

9* И сказал Он: нареки ему имя Лоамми, потому что вы не Мой народ, и Я не буду вашим Богом.


However, in the immediately following message of sal​vation 

(1:10—2:1) 

the Lord affirmed that a time would come 

when He would again show compassion to Israel and again call them 

“my people” [ `ты  Мой  народ', ]

(see also 2:23b and cf. with 14:4). 

The name "Jezreel” -v.4 [Изреель] meaning literally “God plants,” 

also takes on a positive significance, 

symbolizing the Lord’s “planting” His people in their land 

(1:11 and 2:23).

Hosea personally illustrated this reversal in Israel’s relationship 




to the Lord 

by recovering his adulterous wife, Gomer [ Гомерь ] 

(Hos. 3:1-5). 
In the same way the Lord would again make Israel His bride, 

alluring her with all the vigor of a romantic young man 

(2:14) 
and then betrothing her to Himself 

(2:19-20). 
The unfaithful wife  

(2:2-5) 

would be transformed into a new bride. 

All traces of past unfaithfulness would be removed 

(2:16-17). 
The broken relationship would not simply be patched up; 

it would be completely transformed and renewed.

Hosea also emphasizes this reversal in the Lord’s relationship to Israel 

through wordplay. 

In Hosea 13:7 the Lord pictured Himself as a leopard, 

lurking by the path ready to pounce on His sinful people in judgment. 

	Hosea 13:7
7 Therefore I will be unto them as a lion: as a leopard by the way will I observe ( “Lurk” ) them:
	7* И Я буду для них как лев, как скимен буду подстерегать при дороге.


In 14:8, which envisions the time of Israel’s restoration, 

	 Hosea 14:8
8 ¶ Ephraim shall say, What have I to do any more with idols? I have heard him, and observed him: I am like a green fir tree. From me is thy fruit found.
	8* ¶ (14-9) `Что мне еще за дело до идолов?' --скажет Ефрем. --Я услышу его и призрю на него; Я буду как зеленеющий кипарис; от Меня будут тебе плоды.


the Lord promised that He would care for His people, 

protecting them and blessing them. 

“Lurk” (observe - ready to pounce) (in 13:7) [подстерегать] 

and “care for” (observe-watch over - protect [ и призрю на него ] 

(in 14:8) translate the same Hebrew verb (sur). 

The repetition of this word, albeit in a different sense, 

draws one’s attention to the reversal in the Lord’s attitude. 

The ferocious preditor of 13:7

would become Israel’s beneficent, watchful protector. (14:8)
Exile, the most terrible effect of judgment, would be reversed. 

In Hosea 11:10-11 God promised: 

“They will follow the Lord; he will roar like a lion. When he roars, his children will come trembling from the west. They will come trembling ​like birds from Egypt, like doves from Assyria. I will settle them in their homes."

	Hosea 11:10-11
10 They shall walk after the LORD: he shall roar like a lion: when he shall roar, then the children shall tremble from the west.

 11 They shall tremble as a bird out of Egypt, and as a dove out of the land of Assyria: and I will place them in their houses, saith the LORD.
	10* Вслед Господа пойдут они; как лев, Он даст глас Свой, даст глас Свой, и встрепенутся к Нему сыны с запада,

 11* встрепенутся из Египта, как птицы, и из земли Ассирийской, как голуби, и вселю их в домы их, говорит Господь.


Several details in this passage point to a reversal of judgment. 

The Israelites would return to their homeland from Egypt 

and Assyria, 

mentioned frequently by Hosea 

as the destination of the exiles 

(Hos. 8:13; 9:3,6; 10:6; 11:5). 
The lion and dove motifs, 

used elsewhere in the book in contexts of judgment, 
are used here in a positive way. 

Elsewhere the Lord compares Himself to a vicious lion 

who violently attacks its prey 

(5:14; 13:7-8). 
In Hosea 7:11-12, 



the Lord, comparing Himself to a fowler, 

stated He would capture the silly “dove" Israel with His net. 

	Hosea 7:11-12
11 Ephraim also is like a silly dove without heart: they call to Egypt, they go to Assyria.

 12 When they shall go, I will spread my net upon them; I will bring them down as the fowls of the heaven; I will chastise them, as their congregation hath heard.
	11* И стал Ефрем, как глупый голубь, без сердца: зовут Египтян, идут в Ассирию.

12* Когда они пойдут, Я закину на них сеть Мою; как птиц небесных низвергну их; накажу их, как слышало собрание их.


In Hosea 11:11 however, 

the dove imagery is used to describe the swiftness of Israel’s return 

to its home.

11:11
	Hosea 11:11
11 They shall tremble as a bird out of Egypt, and as a dove out of the land of Assyria: and I will place them in their houses, saith the LORD.
	11* встрепенутся из Египта, как птицы, и из земли Ассирийской, как голуби, и вселю их в домы их, говорит Господь.


The book of Amos  
which prophesies the exile of the Northern Kingdom 

in no uncertain terms 

(Amos 4:1-3; 5:27; 6:7; 7:17; 9:9),
also envisions a return exile. 

In Amos 9:14-15 

the Lord promised to restore His people’s fortunes 

and plant them once more on their land, 

never to be removed again.

Micah too anticipated a time 

when God’s people would return from exile in Mesopotamia and Egypt 

(Mic. 4:10; 7:12). 
In Micah the exiles are referred to as a “remnant,” 

which is described as lame and injured 

(in Micah 4:6 “injured” is a better translation than “brought to grief"). 

	Micah 4:6
6 In that day, saith the LORD, will I assemble her that halteth, and I will gather her that is driven out, and her that I have afflicted;
	6* В тот день, говорит Господь, соберу хромлющее и совокуплю разогнанное и тех, на кого Я навел бедствие.


However, the Lord would gather this remnant 

like a flock of sheep and lead them out from their captivity 

(2:12-13). 
In an obvious allusion to the Exodus from Egypt, Micah predicted, 

“You will go to Babylon; there you will be rescued. There the Lord will redeem you out of the land of enemies” 

[Micah 4: 10b].

	Micah 4: 10b
and thou shalt go even to Babylon; there shalt thou be delivered; there the LORD shall redeem thee from the hand of thine enemies.
	и дойдешь до Вавилона: там будешь спасена, там искупит тебя Господь от руки врагов твоих.


In the coming golden age 

the nation’s political independence and military strength 

would also be restored. 

Judgment brought destruction and humiliation 

for the kings and armies of both the north and the south 

(Hos. 10:3,7,15; 13:l0-11;  Amos 7:9; Mic. 4:9; 5:1). 

However, in the eschaton the twelve tribes of Israel would be reunited 

(Hos. 1:11; Amos 9:11-15; Mic. 5:3) 
under the rulership of a David 

(Hos. 3:5; Amos 9:11-15; Mic. 5:2-6). 
Rejuvenated Israel 

would conquer her enemies 

(symbolized by her traditional foes Edom and Assyria; )

(Amos 9:12; Mic.4:11-13; 5:3-9; 7:10, 16-17).

Whereas Hosea and Amos 



only briefly alluded to the restoration of Davidic rule over all Israel, 

Micah, whose prophecy was directed primarily to Judah, 

understandably devoted more attention to this theme. 

Like Amos he anticipated humiliation of the Davidic dynasty 

(Mic. 5:1; cf. Amos 9:11). 
Ironically the Davidic "ruler” (sopet) 

would be struck on the cheek with a “rod” (sebet), 

a symbol of kingship and authority. 

However, despite this setback 

the Davidic throne would be restored to its former glory 

as God fulfilled His covenant promises to David 

(cf. 2 Sam. 7:8-16).
Like Hosea (Hos. 3:5) 

Micah envisioned a second coming of David 

(cf. Jer. 30:9; Ezek. 34:23-24; 37:24-25). 

This seems to be the point of the famous prophecy recorded in Micah 5:2: 

“But you, Bethlehem Ephrathah, though you are small among the clans of Judah, out of you will come for me one who will be ruler over Israel, whose origins are from of old, from ancient times.” 

Micah 5:2: 

	2 But thou, Bethlehem Ephratah, though thou be little among the thousands of Judah, yet out of thee shall he come forth unto me that is to be ruler in Israel; whose goings forth have been from of old, from everlasting.
	 2* И ты, Вифлеем-Ефрафа, мал ли ты между тысячами Иудиными? из тебя произойдет Мне Тот, Который должен быть Владыкою в Израиле и Которого происхождение из начала, от дней вечных.


The association of the coming ruler with Bethlehem 

and the reference to his origins being in antiquity 

suggest that the reappearance of David himself is in view. 

Of course this is actually ​messianic prediction. 

Other prophets (e.g., Isaiah in 9:6-7; 11:1, 10) 

and subsequent biblical revelation make clear 

that these references to David are ful​filled in the Messiah, 

who as the Son of David will rule in the spirit and power 

of His illustrious ancestor.

In Micah 5:2 attention is drawn to the relative insignificance of Bethlehem 

among the clans of Judah. 

Ironically, however, 

the Lord’s chosen king would arise from this small town. 

This pattern of God’s elevating the small and insignificant 

appears elsewhere in the Old Testament 

(Gen. 25:23; 48:14; Judg. 6:15; 1 Sam. 9:21).

This ruler, who arises from such humble origins, 

will protect His people like a shepherd 

(the same was said of David; 

2 Sam. 5:2; Ps. 78:71-72). 
Ruling through the power of the Lord, 

His fame will reach universal proportions 

(Mic. 5:4). 
He and His vice-regents 

will prevent even the most powerful of Israel’s enemies 

(sym​bolized here by Israel’s traditional enemy Assyria) 

from invading the land 

(Mic.5:5-6).
In conjunction with the restoration of Davidic rule 

Micah also prophesied a reversal in Jerusalem’s fortunes. 

Micah warned that this city, 

chosen by David as his capital 

and the site of the Lord’s Temple, 

would be subjected to siege 

(Mic.5:1) 

and reduced to rubble 

(Mic. 3:12). 

He personified the city in its humiliation as a woman in labor, 

writhing in agony as she seeks to give birth 

(Mic. 4:9-10). 
From the per​spective of the Exile, 

personified Jerusalem acknowledges the justice of God’s punishment 

and anticipates a day of vindication and restoration 

(Mic. 7:8-12). 
Drawing imagery of Micah 4:9-10, 

the prophet compared the return of Zion’s exiled people to giving birth 

(Mic. 5.3). 
In the future 

the Lord would deliver Jerusalem from its attackers 

(Mic. 4:11-13).
The restoration of human and agricultural fertility 

would also accompany Israel's salvation, 

again reversing one of the effects of past judgment. 

Though invading armies had reduced the nation to a mere remnant 

(cf. Amos 3:12; 5:3; 6:9-10; Mic. 4:7), 

someday the reunited people of the Northern and Southern Kingdoms would be as innumerable as the sand on the seashore 

(Hos. 1:10-11) 
and constitute a “strong nation” 

(Mic. 4:7). 
Though divinely appointed pestilence and armies 

had deprived the nation of its agricultural abundance, 

that too would be restored in the age to come 

(Hos. 2:21-22). 
Amos described the agricultural fertil​ity of the eschaton as follows: 

“The days are coming ... when the reaper will be overtaken ​by the plowraaan and the planter by the one treadirig grapes. New wine will drip from the mountains and flow from the hills. I will bring back my exiled people Israel; they will rebuild the ruined cities and live in them. They will plant vine yards and drink their wine; they will make gardens and eat their fruit” 

(Amos 9:13-14). 

	Amos 9:13-14
13 Behold, the days come, saith the LORD, that the plowman shall overtake the reaper, and the treader of grapes him that soweth seed; and the mountains shall drop sweet wine, and all the hills shall melt.

 14 And I will bring again the captivity of my people of Israel, and they shall build the waste cities, and inhabit them; and they shall plant vineyards, and drink the wine thereof; they shall also make gardens, and eat the fruit of them.
	13* Вот, наступят дни, говорит Господь, когда пахарь застанет еще жнеца, а топчущий виноград--сеятеля; и горы источать будут виноградный сок, и все холмы потекут.

14* И возвращу из плена народ Мой, Израиля, и застроят опустевшие города и поселятся в них, насадят виноградники и будут пить вино из них, разведут сады и станут есть плоды из них.


The promise that the people would drink the wine from the vineyards they plant 

(Amos 9:14) 
is a direct reversal of the judgment described in Amos 5:1 
Just as the prophets presented God’s judgment 

as a reversal of earlier divine saving acts, 

so they described Israel’s coming restoration as a repetition of her salvation history. 

For example 
Hosea and Micah referred to Israel’s return from exile 

in terms of a new Exodus. 

The Lord would call the people of Israel out of their various places of exile 



just as He had summoned them from Egypt through Moses 

(Hos. 11:1). 
Again the Lord would display mighty “wonders” 

(Mic. 7:15;  Ex. 3:20; Pss.78:12-13; 106:22) 

in redeeming His people 

(Mic. 4:10; cf. Ex.6:6; 15:13;  Ps. 74:2).

Hosea and Micah also alluded to other events in the nation’s salvation history. 

When released from exile, 

Israel would tremble again before the Lord’s roar 

(Hos. 11:10-11) 

as she did at Sinai 

(cf. Ex. 19:16). 
The Lord would again lead His people into the land 

through the valley of Achor [долину Ахор]

(Hos. 2:15), 

the site of Achan's sin, 

which jeopardized the success of the conquest 

(Josh. 7:1-26). 
However in the eschaton 

Achor would be a symbol of hope, 

not of disobedience and near failure. 

When the Israelites reoccupied the land, 

they would be called sons of "the living God” 

[ `вы сыны Бога живаго'. ]

(Hos. 1:10). 
This rare divine title (elhay) 
was used in conjunction with the  original conquest under Joshua 

(Josh. 3:10). 
According to Micah 4:13, 

the Lord would give Israel victory over her enemies. 

In response Israel would "devote" 

(haram, a verb used frequently in relation to the original conquest) 

the booty of the land to “the Lord of all the earth.” 

This rare title, like "the living God” 

[ `вы сыны Бога живаго'. ]

was used in the context of the original conquest 

(Josh. 3:11, 13). 
As she prospers in her God-given land, 

Israel would once again be like a fruitful vine 

(cf. Hos.10:1 with 14:7) 
and would respond favorably to the Lord, 

“as in the day she came out of Egypt"

[как в день выхода своего из земли Египетской.] - (Hosea 2:15)
Moving further along in Israel’s salvation history, 

the prophets predicted  a return of the glory of the Davidic empire. 

As noted earlier, Hosea and Micah 

envisioned the second coming of David 

(Hos. 3:5; Mic. 5:2), 
whereas Amos and Micah 

anticipated a repetition of the Davidic conquests 

and a revival of Davidic suzerainty over the surrounding nations 

(Amos 9:11-12; Mic. 5:4-9).

1.  GOD  AND  HIS PEOPLE

(1)  Divine  initiative:  

                                                                       God  establishes  

                                                                                a  covenant  people. 
  (2) Israel’s response:  

                                                                        God’s  people reject

        their covenant  Lord.  
    (3)  Divine response:   

                  God judges 

                                   His disobedient covenant  

                                   people. 

    (4)  Divine  faithfulness: 

                                    God  restores 

                                            His covenant people. 

2.   GOD  AND  THE  NATIONS

The nations do not play a prominent role in Hosea, 

appearing only as an object of Israel’s misplaced trust 

and ironically as instruments of God’s judgment on His people. 

The Lord’s ability to deliver His people from exile 

testifies to His sovereignty over the nations.

Amos  and  Micah have much more to say concerning 

the nations’ relationship to Israel and to her God. 

From the outset both books make clear 

that the Lord's sovereignty 

is not limited to Israel 

but extends over all the nations. 

Amos  begins with a series of judgment speeches 

against the nations surrounding Israel 

(Amos 1:3-2:3) 
Micah opens with a vivid portrayal of the Lord’s theophanic descent  

to judge nations 

(Mic. 1:2-4). 
For these prophets Israel’s God is “the Lord of all the earth"

[Владыке всей земли.] 

(cf. Mic. 4:13), 

who controls the history and destinies of nations 

(Amos 9:7) 
According to Amos 9:12, 

the nations “bear” the Lord’s “name.” 

	 12 That they may possess the remnant of Edom, and of all the heathen, which are called by my name, saith the LORD that doeth this.
	 12* чтобы они овладели остатком Едома и всеми народами, между которыми возвестится имя Мое, говорит Господь, творящий все сие.


The expression points to the Lord’s ownership of 

and authority over the nations 

as its use elsewhere makes clear 

(cf. 2 Sam. 12:28; Isa. 4:1).

The word used in the oracles of Amos 1-2 

to characterize the nations’ sins  

refers to an act of rebellion against sovereign authority. 

The term is used elsewhere 

of one nation rebelling against the authority of another 

(cf. 2 Kings 1:1; 2 Kings 3:5,7).
Judah (Amos 2:4-5)  

and Israel (Amos 2:6-16) 

had broken the Mosaic Covenant. 

However, 

by what arrangement were the foreign nations 

responsible to God? 

The crimes listed, which include 

wartime atrocities, 

slave trade, 

breach of treaty agreements, 

and desecration of a tomb, 

may all be regarded, 

at least in principle, 

as violations of God’s mandate to Noah to be fruitful and multiply 

and to show proper respect for one’s fellow man 

as a divine image bearer 

(cf. Gen. 9:1-7). 

Amos may have viewed this Noahic mandate 

against the background of a suzerain-vassal treaty, 

the mandate itself being comparable to the treaty demands 

or stipulations.

In a similar way Isaiah interpreted the nations’ crime of bloodshed 

(Isa. 26:21) 

as a violation of the “everlasting covenant” 

(Isa. 24:5; cf. Gen. 9:16) 
that would bring a curse on the entire earth 

(Isa. 24:6-13). 
Drought, a common motif in biblical and ancient Near Eastern curse lists, 

is a prominent element in this worldwide curse 

(cf. Isa. 24:4)

In the heading to his series of judgment oracles 

Amos likewise portrayed 

the  Lord’s judgment as bringing drought 

(Amos 1:2). 
Drought would seem to epitomize curses 

that fall on the nations for their rebellion against their Suzerain.

Micah also referred to the nations’ alienation from God 

(Mic. 4:5). 

The Lord would judge the nations 




for their disobedience and sinful deeds 

(Mic. 5:15; 7:13). 
The nations who mocked God’s people 

(Mic. 7:10) 
would crawl in fear before the Lord 

(Mic. 7:16-17). 

This subjugation of the nations 

would usher in the Lord’s universal reign 

over all the earth from His throne in Jerusalem 

(Mic. 4:1-4). 
This golden age would be characterized 

by the cessation of war 

and universal worship of the God of Israel.

THE SEVENTH-CENTURY PROPHETS

(NAHUM,  HABAAKKUK,  ZEPHANIAH)

INTRODUCTION

The seventh-century minor prophets focused on the justice of God as exhibited in powerful judgment on an international scale. 

Nahum announced Assyria’s well deserved judgment, which in turn would bring relief to God’s people and to all who suffered at the hands of this ruthless oppressor. 

The dialogue between Habakkuk and the Lord focused on the issue of justice. 

•
Much to the prophet’s chagrin, God’s solution to the problem of injustice in Judahite society was to summon the Babylonians as His instrument of punishment. 

However, He assured Habakkuk He would also eventually judge Babylon for its crimes and protect and ultimately vindicate His faithful followers. 

Zephaniah foresaw the judgment of Judah and the surrounding nations as part of a worldwide cataclysm akin to Noah’s flood. 

•
However, through this purifying judgment, 

•
God would reestablish justice in Jerusalem and make the nations His willing servants.

1.  GOD  AND  HIS  PEOPLE

(1)  Judgment. 

Nahum had little to say about God’s judgment of Israel. 

He spoke of it as something that had already occurred 

(Nah. 1:12). 

	12 Thus saith the LORD; Though they be quiet, and likewise many, yet thus shall they be cut down, when he shall pass through. Though I have afflicted thee, I will afflict thee no more.
	 12 Так говорит Господь: хотя они безопасны и многочисленны, но они будут посечены и исчезнут; а тебя, хотя Я отягощал, более не буду отягощать.


By contrast Habakkuk and Zephaniah prophesied the judgment of God’s disobedient people. 

In both books injustice in Judahite society 

is a primary reason for this judgment 

(Hab. 1:2-3; Zeph. 1:9; 3:1-7). 

Zephaniah also denounced 

Judah’s pagan practices 

(Zeph. 1:4-6) 

her wealth

(1:11, 13) 

and her complacent, arrogant attitude 

(1:12; 3:11).

God’s judgment would be severe and violent 

(cf. Zeph. 1:2-18) yet appropriate 

(Hab. 1:5-11; Zeph. 1:13). 

Using the cruel Babylonians as His instrument

(Hab. 1:6)

the Lord would descend like a warrior on Judah 

(Zeph. 1:14-16). 

Zephaniah likened the resulting carnage to an animal sacrifice 

(1:7, 17). 

Those who had ignored God's law 

and treated their countrymen unjustly and violently 

(Hab. 1:2-3) 

would, appropriately, experience the violence of the lawless Babylonians 

(1:7, 9).

1.  GOD AND HIS PEOPLE

(1)  Judgment. 

(2)  Protection and salvation. 

As He prepared to unleash His angry judgment, God took note of the faithful few among His people. 

He reminded Habakkuk that the “righteous” would "live by his faith” 

(Hab. 2:4). 

	 4 Behold, his soul which is lifted up is not upright in him: but the just shall live by his faith.
	 4 Вот, душа надменная не успокоится, а праведный своею верою жив будет.


In this context the “righteous” 

are those who suffer oppression 

of their devotion to the Lord 

(cf. 1:4). 

The verb “live” refers here to physical preservation through the coming invasion 

(cf. 1:12; 3:17-19).

“Faith” is better translated “faithfulness" 

in accord with Old Testament usage. 

Elsewhere the word refers to 

reliable, honest conduct 

that conforms to the Lord’s moral and ethical standards. 

By the conclusion of the book, 


Habakkuk accepts the Lord’s assurance, 

affirming his confidence 

that the Lord would sustain him through the coming crisis 

(3:16-19).

Zephaniah also encouraged the Lord’s obedient servants, 

exhorting them to continue in righteousness and faith 

(Zeph. 2:3: 3:8). 

He spoke of a remnant that would form the basis 

of a restored covenant community. 

This righteous remnant would escape from exile 

(3:19-20) 

and populate purified Jerusalem 

(3:12-13)

The theme of God’s relationship to Zion is prominent in Zephaniah. 

Because of its corrupt practices and leadership 

the city would be the focal point of God's judgment 

(Zeph. 1:4-13; 3:1-7). 

This judgment would eliminate the city's evildoers 

(3:11). 

In their place the Lord would populate the city 

with the aforementioned remnant 

(3:12-13). 

The Lord would then restore His protection to the city 

and never again allow its enemies to enter its gates 

(3:13b-17).

For all three prophets Israel’s deliverance and restoration 

would come in conjunction with God’s judgment 

on the Gentile nations. 

According to Nahum, 




whose eschatological vision is the least far-reaching, 

the destruction would release God’s people from bondage 

(Nah. 1:13) 

and result in celebration, peace, and renewed prosperity 

(1:15; 2:2). 

For Zephaniah God’s judgment of the nations 

would bring the remnant of His people release from exile 

and lead to their elevation to a position of worldwide prominence 

(Zeph. 3:20) 

from which they exercise sovereignty over their traditional enemies (2:6-7, 9). 

According to Habakkuk God’s destruction of His people’s oppressors 

would be nothing less than salvation history repeated. 

Several elements in Habakkuk’s theophanic portrayal 

of the Lord's future judgment 

(Hab. 3:2-15) 

recall events in Israel's early experience, 

including God’s defeat of the Egyptians at the Red Sea, 

His self-revelation at Sinai 

and the victories accomplished through Joshua, Deborah, and David 

(cf. 3:3-15 with Ex. 15:1-18; 19:16-19; Deut. 33:2; 

Josh. 10:12-14; Judg. 5:4-5; Pss. 18:7-15; 77:16-19). 

By describing the future in the language of the past, 

Habakkuk affirmed that the God of Israel is an everlasting God 

(cf. Hab. 1:12) 

who is ever active in history 

(3:6)

and always capable of intervening for His people.

In reflecting on  God’s  future intervention  for Israel 

the seventh-century minor  prophets 

characterized Him as a protector or savior. 

Nahum affirmed, 

"The Lord is good, a refuge in times of trouble. 

He cares for those who trust in him” 

(Nah.. 1:7). 

	 7 The LORD is good, a strong hold in the day of trouble; and he knoweth them that trust in him.
	 7 Благ Господь, убежище в день скорби, и знает надеющихся на Него.


Habakkuk addressed God as his “Savior” 

(Hab. 3:18).

	 18 Yet I will rejoice in the LORD, I will joy in the God of my salvation.
	18 но и тогда я буду радоваться о Господе и веселиться о Боге спасения   моего.


Zephaniah, addressing a salvation oracle to personified Zion, declared. 

“The Lord your God is with you, he is mighty to save” 

(Zeph. 3:17).

	 17 The LORD thy God in the midst of thee is mighty; he will save, he will rejoice over thee with joy; he will rest in his love, he will joy over thee with singing.
	 17 Господь Бог твой среди тебя, Он силен спасти тебя; возвеселится о тебе радостью, будет милостив по любви Своей, будет торжествовать о тебе с ликованием.


1.  GOD AND HIS PEOPLE

(1)  Judgment. 

(2)  Protection and salvation. 

2.  THE  NATIONS

The seventh-century prophets depicted the Lord as the sovereign ruler 

over the nations. 

God raises up nations as instruments of judgment 

(Hab. 1:6), 

sup​presses their challenges to His rule 

(Nab. 1:9-12), 

and destroys even the more pow​erful among them. 

None can escape His wrath 

(Zeph. 3:8). 

The primary basis for the nations’ judgment was their arrogance. 
Assyria in her wealth and military strength 

(Nab. 2:9; 3:8-13) 

and self-confi​dently declared, 

“I am, and there is none besides me” 

(Zeph. 2:15). 

	15 This is the rejoicing city that dwelt carelessly, that said in her heart, I am, and there is none beside me: how is she become a desolation, a place for beasts to lie down in! every one that passeth by her shall hiss, and wag his hand.
	 15 Вот чем будет город торжествующий, живущий беспечно, говорящий в сердце своем: `я, и нет иного кроме меня'. Как он стал развалиною, логовищем для зверей! Всякий, проходя мимо него, посвищет и махнет рукою.


(Zeph. 2:15). 

Likewise  Babylon worshiped her own military might 

and considered herself invicible 

(Hab. 1:6-11,16; 2:4-5). 

Even lightweight nations such as Moab and Ammon 

displayed an arrogant attitude 

(Zeph. 2:10). 

The nations expressed this pride in various ways. 

Assyria and Babylon exploited other nations economically, 

their greed for material wealth 

leading them to implement violent imperialistic policies 

(Nab. 2:11-13; 3:1,4; 

Hab. 1:13-17; 2:5-17).

In this regard Nahum compared Assyria 

to a ravaging lion 

(Nah. 2:11-13)
a seductive prostitute 

(3:4). 
Habakkuk likened greedy Babylon 

to a successful fisherman 

(Hab. 1:15-16), 
a drunkard 

(2:5), 
death 

(2:5), 
and an unscrupulous loan shark

(2:6) 

The proud nations even had the audacity 




to oppress God’s people. 

Though the Lord used them as instruments to chastise His wayward people, 

He did not approve of the attitude the nations displayed. 

Nahum regarded Assyria’s treatrnent of Israel 

as a wicked plot against the Lord 

(Nab. 1:9-l1). 

Habakkuk described the Babylonians 

as greedily desiring to devour God’s people 

(Hab. 3:14). 

Zephaniah singled out Moab and Ammon 

for their taunts and insults against Judah 

(Zeph. 2:8,10)

All three prophets depict  the  Lord 
as an angry, vengeful warrior 

who violently punishes the nations for their arrogance. 

Each applied to Him the title 

"Lord of Hosts” (or “Lord of Armies”; 

{  Господь  Саваоф }

Nah. 2:13; 3:5; 

Hab. 2:13; 

Zeph. 2:9) 

and referred specifically to His anger or vengeance 
(Nah. 1:2,6; 

Hab. 3:8, 12; 

Zeph. 1:15, 18; 3:8).

Theophanies highlight Nahum’s and Habakkuk’s 

descriptions of the warrior. 

In Nahum 1:2-8 the Lord comes in a mighty windstorm, 

His battle cry causing all nature to tremble in fear. 

He pursues His enemies into "darkness,” 

a symbol here of death and destruction. 

In Habakkuk’s theophany 

the Lord marches from the south in radiant splendor 

(Hab. 3:3). 

As He approaches (3:4-5) the cosmos shakes in fear (3:6-7). 

Leading His chariots into battle, 

He unleashes His weapons against the enemies of His people 

with devastating effects 

(3:8-15).

Zephaniah’s Day of the Lord theme draws attention to God’s role as warrior. 

As noted earlier, 

this theme corresponds to the sovereign’s day of conquest, 

a notion found in ancient Near Eastern literature. 

Zephaniah's chacterization of the day is consistent with this: 

“The great day of the Lord is  near - and coming quickly. Listen! The cry on the day of the Lord will be bitter shouting of the warrior there. That day will be a day of wrath, a day of distress and anguish, a day of trouble and ruin, a day of darkness and gloom, a day of clouds and blackness, a day of trumpet and battle cry against the fortified cities and against the corner towers” 

(Zeph. 1:14-16).

	 14 ¶ The great day of the LORD is near, it is near, and hasteth greatly, even the voice of the day of the LORD: the mighty man shall cry there bitterly.

 15 That day is a day of wrath, a day of trouble and distress, a day of wasteness and desolation, a day of darkness and gloominess, a day of clouds and thick darkness,

 16 A day of the trumpet and alarm against the fenced cities, and against the high towers.
	 14 ¶ Близок великий день Господа, близок, и очень поспешает: уже слышен голос дня Господня; горько возопиет тогда и самый храбрый!

15 День гнева--день сей, день скорби и тесноты, день опустошения и разорения, день тьмы и мрака, день облака и мглы,

16 день трубы и бранного крика против укрепленных городов и высоких башен.


(Zeph. 1:14-16).

Zephaniah also emphasized the thorough nature of God’s judgment 

on the nations. 

In Zephaniah 1:2-3 the Lord likens the coming universal judgment 

to the Noahic flood, by which He wiped out all creatures 

(cf. Gen. 6:7;  7:4, 23). 

Zephaniah's oracles against specific nations focus 

on the totality of the destruction about to come on God’s enemies 

(Zeph. 2:5,9, 13-15). 

Alluding once more to Genesis, 

the Lord announced that Moab and Ammon 

would become like Gomorrah 

(2:9).

The Lord’s judgment on the nations would also be appropriate. 

According to Nahum, the Lord would treat Assyria as it had treated others. 

Nahum's  descriptions of Assyria’s demise 

contains several parallels to battle accounts in the Assyrian annals. 

Just as Assyrian armies had besieged, plundered, and destroyd cities, 

so Nineveh would be surrounded and invaded 

(Nah. 2:3-10). 

Assyrian kings, comparing themselves to destructive floods, 

described in vivid detail their enemies' fear, bloody defeat, 

and humiliation. 

In the same way the Lord, 

using a flood 

(1:8; 2:6) 

would terrorize, slaughter, and humiliate the Assyrians 

(2:10;  3:3, 5-6, 11, 18-19).

Assyria would experience several of the treaty curses 

with which it had threatened its subjects, 

including the destruction of offspring 

(1:14), 
the heaping up of corpses 

(3:3), 
the loss of courage among its soldiers 

(3:13), 
and an “incurable wound"

 (3:19; 
probably a figure here for the final demise of the empire.

Habakkuk’s woe oracles against Babylon 




also stress the fitting nature of God's judgment. 

Babylon would be plundered, 

just as it bad plundered other nations 

(Hab.2:6-8). 

Babylon’s physical splendor, 

made possible by its exploitation of others, 

testified of its crimes 

(2:9-11). 

This glorious empire would fall, 

experiencing the same humiliation to which it had subjected 

the surrounding nations 

(2:15-17)

The Lord’s judgment on the nations would have important universal effects.

The Lord’s superiority to the nations idol-gods 

would become apparent to all 

 (Nah. 1:14: 

Hab. 2:18-20; 

Zeph. 2:11). 
By worshiping these supposed deities 

the nations had rejected the Lord’s sovereignty. 

However, His judgment of the nations would demonstrate 

how foolish such worship is. 

Idol-gods are nothing 

but the products of man’s craftsmanship. 

They have no life 

and are incapable of providing guidance 

(Hab. 2:18-19). 

By contrast, the Lord is set apart from all that is human 

and rules over the whole earth 

(2:20).

According to Zephaniah, 




all nations would eventually worship the Lord 

(Zeph. 2:11). 

	 11 The LORD will be terrible unto them: for he will famish all the gods of the earth; and men shall worship him, every one from his place, even all the isles of the heathen.
	 11 Страшен будет для них Господь, ибо истребит всех богов земли, и Ему будут поклоняться, каждый со своего места, все острова народов.


This restoration of the nations 

would reverse the judgment at Babel, 

recorded in Genesis 11. 

Because of mankind’s arrogant attempt at unification 

and self-exaltation 

(cf. Gen. 11:4), 
God confused their language 

and dispersed them throughout the world 

(11:5-9). 
However, according to Zephaniah 3:9, 

Zephaniah 3:9
	 9 For then will I turn to the people a pure language, that they may all call upon the name of the LORD, to serve him with one consent.
	 9 Тогда опять Я дам народам уста чистые, чтобы все призывали имя Господа и служили Ему единодушно.


the Lord would “purify [barar] the "lips” 

(“language” in Gen. 11:6-9* and "lips” in Zeph. 3:9 
translate the same Hebrew word) 

He “confused” 

(balal, which sounds, ironically, like barar, “to purify”) at Babel. 

In contrast to Babel, where proud men united in their effort 

to invade God’s abode, 

the nations would someday unite in genuine service to God. 

Those “scattered” throughout the earth 

(Zeph. 3:10; the Hebrew translated "scattered” 

  in this verse is also employed in Gen. 11:4, 8-9) 

would come to worship God and offer Him tribute.

______________________________________________________
Excursus
  on  the  Day  of  the  Lord  in  Zephaniah. 

The Day of the Lord theme, 

introduced by the eighth-century prophet Amos, 

is a central motif Zephaniah’s message. 

In Amos the concept was rather limited in scope, refering to Israel’s impending judgment at the hands of Assyria 

(cf. Amos 5:18-20). 

In Zephaniah the Lord’s day is more universal and far-reaching. 

Zephaniah spoke of the nearness and swift approach of this day judgment 

(Zeph. 1:7, 14). 

Various nations of his day would participate in it, 

including Judah, Philistia, Moab, Ammon, Cush, and Assyria. 

One must conclude then that this Day of the Lord 

was initially realized with the Babylonian conquest 

of the Near East shortly after Zephaniah's prophecy.
However, this day also has a cosmic and universal dimension 

that transcends anything that happened in Zephaniah's day. 

The Lord's day would bring a cataclysmic judgment 

that would rival the Noahic flood 

(Zeph. 1:2-3, 18; 3:8). 

In the aftermath of this day 

God would restire His covenant people to a purified Zion 

and establish His universe previously rebellious nations. 

These developments remain unfulfilled, 

awaiting realization in the eschaton.

Zephaniah's presentation of the Lord’s day 



thus illustrates the principle of telescoping, 

so common in the prophetic literature. 

The prophets often merged near and far-off events, 

presenting one unified picture of the future 

in which the chronological gaps 

made apparent by later revelation and historical developments are not visible. 

In the case of Zephaniah,


 


the Babylonian conquest, 

which was nearly universal 

given the limited graphical proportions of the prophet’s worldview, 

foreshadowed a greater eschatological judgment to come. 

Zephaniah's vision of universal restoration 

will be realized after this latter phase of judgment.

___________________________________________________
THE SIXTH— AND FIFTH-CENTURY PROPHETS

(JOEL, OBADIAH, HAGGAI, ZECHARIAH, MALACHI)

INTRODUCTION

As foreseen by earlier prophets, 

the Babylonians destroyed Jerusalem in 586 B.C. 

and carried many off into exile. 

However, God did not abandon His people.

In 538 B.C. He moved Cyrus the Persian, conqueror of Babylon, 

to allow a group of exiles to return to Judah 

and begin rebuilding the Jerusalem Temple, 

completed in 516 B.C.

The sixth- and fifth-centuries minor prophets 

addressed concerns and issues 

arising out of the experiences of exile 

and return to the land. 

Was God really sovereign over the affairs of men and nations? 

Would the nations be repaid for their mistreatment of God’s people? 

Had God severed His covenant relationship with Israel? 

Would the promises to the fathers, 

which formed the basis of earlier prophets, really be fulfilled?

Sometime after Jerusalem’s fall Obadiah warned that God would 

repay Judah’s oppressors, in particular Edom, 

for their cruelty and mistreatment of His people. 

Obadiah also looked forward to the restoration of the exiles to their land.

Joel, Haggai, Zechariah, and Malachi 

addressed the postexilic community. 

Each made clear that this community was the successor of the preexilic nation.

Like the fathers the postexilic community was responsible 

to obey God’s covenant demands. 

As taught by Moses and illustrated throughout Israel’s history, 

obedi​ence would bring blessing, 

whereas disobedience would result in discipline.

Rather than dwelling on earlier failures, 

these prophets emphasized the responsibilities 

of the present, 

as well as the glorious future God had planned 

for His people. 

The return of the exiles to the land marked the beginning of a new era 

in Israel's history. 

God would eventually fulfill His earlier promises 

and accomplish His original purpose for the nation. 

He would 

reestablish Jerusalem, 

restore the Davidic throne, 

purify the priesthood, 

and reinstitute worship at the Temple. 

Ultimately all nations would recognize His universal sovereignty.

The realization of this ideal would not be automatic, however. 

Only loyal, faithful followers of the Lord would see its fulfillment. 

Zechariah and Malachi 

even anticipated a future judgment of the postexilic community, which would puri​fy it of evildoers. 

The remaining remnant, 

composed of the Lord’s genuine devo​tees 




would then populate the land 

and experience God’s richest blessings.

THE SIXTH— AND  FIFTH-CENTURY PROPHETS

(JOEL, OBADIAH, HAGGAI, ZECHARIAH, MALACHI)

1.  GOD AND HIS PEOPLE

(1)  God’s   former  dealings  with His people. 

The sixth- and fifth-centuries minor prophets 

said relatively little about the reason for the Exile. 

Malachi, who never mentioned the Exile specifically, 

did refer in general to Israel’s sinful history 

(Mal. 3:7)

Zechariah recalled how the nation’s refusal to heed the prophets led to judgment 

(​Zech. 1:4-5; 8:13-14). 

	 4 Be ye not as your fathers, unto whom the former prophets have cried, saying, Thus saith the LORD of hosts; Turn ye now from your evil ways, and from your evil doings: but they did not hear, nor hearken unto me, saith the LORD.

 5 Your fathers, where are they? and the prophets, do they live for ever?
	 4 Не будьте такими, как отцы ваши, к которым взывали прежде бывшие пророки, говоря: `так говорит Господь Саваоф: обратитесь от злых путей ваших и от злых дел ваших'; но они не слушались и не внимали Мне, говорит Господь.

 5 Отцы ваши--где они? да и пророки, будут ли они вечно жить?


More specifically, 

the people’s obstinate rejection of God's covenant 

demands concerning social justice 

led to their being scattered the nations 

(Zech. 7:9-l4).
Through wordplay Zechariah indicated 

that Israel’s sin had been self-destuc​tive 

and her punishment appropriate. 

By making "their hearts as hard as flint” 

{  12 И сердце свое окаменили, чтобы не слышать закона и слов, }

(7:12), 

the people eventually 



“made the pleasant land desolate” 

{  и они сделали вожделенную страну пустынею. }

(7:14)
Repetition of the verb “made” { сделали } 

draws attention to the self-destructive nature of their actions. 

Because they acted “stubbornly” 

{ 11 Но они не хотели внимать }

(7:11) 

the Lord “scattered” them 

	  11 But they refused to hearken, and pulled away the shoulder, and stopped their ears, that they should not hear.

 12 Yea, they made their hearts as an adamant stone, lest they should hear the law, and the words which the LORD of hosts hath sent in his spirit by the former prophets: therefore came a great wrath from the LORD of hosts
	  11 Но они не хотели внимать, отворотились от Меня, и уши свои отяготили, чтобы не слышать.

12 И сердце свое окаменили, чтобы не слышать закона и слов, которые посылал Господь Саваоф Духом Своим через прежних пророков; за то и постиг их великий гнев Господа Саваофа.


The Hebrew word translated “stubbornly” (soraret) 
sounds like the verb translated "scattered” (saar), 

suggesting that God’s punitive action was an appropriate response to Israel’s rebellious attitude. 

In this regard it is also significant that the words translated 

“stopped up” { отяготили, }

(7:11), 

“would not listen” { не слышать }

(7:12; )

(both translate missmoa), 

and “fint” (7:12; samir)

all descriptive of their sin, 

sound like the word translated “desolate” ( samam), 

7:13;

descriptive of their punishment.

THE SIXTH— AND FIFTH-CENTURY PROPHETS

(JOEL, OBADIAH, HAGGAI, ZECHARIAH, MALACHI)

1.  GOD AND HIS PEOPLE

(1)  God’s former dealings with His people. 

(2)  God’s relationship to His people. 

Through the sixth- and fifth-centuries prophets 

God clarified His relationship to His people. 

Like their fathers the people were to obey God’s law. 

In turn God was committed to them 

just as He had been to the preexilic nation.

Malachi made this especially apparent. 

The book begins with an affirmation of God's elective love for Jacob 

(Mal. 1:2) 

and ends with an exhortation to obey the law given through Moses 

(4:4). 
In between 

the Lord denounced the postexilic community 

for specific violations of covenant laws and principles. 

The priests had offered defiled sacrifices to God 

(1:6-14: 

cf. Lev. 22:17-25: 

Deut. 15:21), 

while the people had neglected bringing the tithes and offerings needed to sustain the Levites 

(Mal. 3:7-10; 

cf. Num. 18:8, 11, 19, 21-24). 
To make matters worse, 

many had divorced their wives or married foreign women, completely disregarding the basic covenantal principle of loyalty 

to God and to one’s fellow Israelites 

(Mal. 2:10-16) 
The Lord explained that 




only His unwavering devotion 

to the covenant relalationship 

had preserved the community 

(3:6).

	 6 For I am the LORD, I change not; therefore ye sons of Jacob are not consumed.
	6 Ибо Я--Господь, Я не изменяюсь; посему вы, сыны Иакова, не уничтожились


Earlier Haggai and Zechariah 

had also drawn attention to God’s continuing love for His people 

and to their responsibilities. 

Haggai criticized the community for neglecting the rebuilding of the Temple, 

which was the symbol of God's presence among His people 

(Hag. 1:2-11). 

The Lord encouraged the people to complete the project, 

promising them His enabling presence 

(1:13). 

Once the project was resumed, 

He reaffnmed His presence, 

specifically associating the postexilic community 

with the very first generation of Israelites 

(2:4-5). 
In Zechariah 2:7-11 
the Lord urged those exiles still in Babylon 

to return home to Jerusalem 

where He would live among them. 

The Lord regarded His people as the “apple (i.e., pupil) of his eye,”
a prized and irreplaceable possession to be guarded at all costs 

(Zech. 2:8). 

In contrast to their fathers 

(cf. 7:9-14), 

they were to promote social and ethical behavior 

within the covenant community 

(8:16-17).

Joel, using an ancient covenant formula, exhorted his contemporaries, 

"Return to the Lord your God, for he is gracious and compassionate, slow to anger and abounding in love, and he relents from sending calamity” 

(Joel 2:13; 

cf. E x. 34:6; Num. 14:18). 

	  13 And rend your heart, and not your garments, and turn unto the LORD your God: for he is gracious and merciful, slow to anger, and of great kindness, and repenteth him of the evil.
	 13 Раздирайте сердца ваши, а не одежды ваши, и обратитесь к Господу Богу вашему; ибо Он благ и милосерд, долготерпелив и многомилостив и сожалеет о бедствии.


The same mercy experienced by Moses’ rebellious generation 

was also available to Joel's  generation.

The covenant principles 

of reward and punishment, 

whereby obedience brings divine blessing 

and disobedience judgment, 

were still operative in the postexilic community as well. 

Haggai and Zechariah pointed out that the people’s negligence 

had brought drought, plagues, poor harvests, and civil unrest 

(Hag.1:5,9-11; 2:15-19;  

Zech. 8:9-10). 

However, the resumption of the Temple project 

would result in agricultural prosperity 

(Hag. 2:19; 

Zech. 8:11-12). 
Even foreigners would recoginize the nation’s blessings 

(Zech. 8:13). 

In the past they had regarded God’s people as a prime example 

of an accursed nation 

and had employed the names “Judah” and "Israel" 

in their curse formulas 

(for an example of a curse formula, see 


Jer. 29:22). 

However, now they would use the names 

in their prayers of blessing 

because God’s people would be a paradigm of blessing 

among the nations 


(for examples of prayers of blessing using individual names, see 


Gen. 48:20 and Ruth 4:11). 
The phrase 

"you will be a blessing” 

appears to allude to God’s promise 

that Abraham and his descendants would become a prime example 





(and ultimately a channel) 

of divine blessing for the nations 

(cf. Gen. 12:2).

Because of disobedience Malachi’s generation 

was already under the desciplinary “curse” of God 

(Mal. 2:2; 3:9), 
which would eventually culminate in severe judgment 

(2:3; 4:6). 
However, if the people repented 

(3:7), 

they would experience agricultural blessings 

(3:10-12).
Because of their sins Joel’s  generation 

experienced the horrors of a locust inva​sion, 

the magnitude of which was unprecedented 

(Joel 1:2-20). 
This was a mere harbinger of the Day of the Lord 

that would fall on the community in full force it did not repent 

(1:15; 2:1-17). 

When the people responded positively, 




God took pity on them 

and promised to restore their agricultural pmsperity 

(2:18-27; the verbs translated 

"​will be jealous” {  возревнует Господь }

and 
“will reply” in Joel 2:18-19a {  И ответит Господь }

are better rendered in the past tense as in the NIV margin).

THE SIXTH— AND FIFTH-CENTURY PROPHETS

(JOEL, OBADIAH, HAGGAI, ZECHARIAH, MALACHI)

1.  GOD AND HIS PEOPLE

(1)  God’s former dealings with His people. 

(2)  God’s relationship to His people. 

(3)  God’s  future  program for His  people. 

Even in the aftermath of Jerusalem’s defeat 

and the nation’s exile God’s prophets looked ahead. 

Obadiah concluded his message of judgment 

against the nations with a word of hope for the exiles 

(Obadiah 17-21). 

The exiles would again occupy their land 

and emerge supreme over their enemies. 

Jerusalem would be purified 

and become the center of God’s rule on earth. 

The postexilic  prophets 

assured those who had returned from exile 

that God had great plans for the nation. 

Haggai focused the people’s attention on the Temple.

Work on the Temple 

had been interrupted due to apathy and opposition. 

Even when the project was resumed 

many considered the structure to be nothing 

in com​parison to the glorious Solomonic Temple 

of preexilic times 

(cf. Hag. 2:3; Zech.4:10) 
Nevertheless Haggai boldly predicted 

that the wealth of nations would even​tually flow 

into the Temple 

and that its glory would surpass 

that of the Solomonic Temple

(Hag. 2:7-9).

Two major interpretive problems arise in relation to Haggal 2:7-9. 

(Haggal 2:7-9).

	 7 And I will shake all nations, and the desire of all nations shall come: and I will fill this house with glory, saith the LORD of hosts.

 8 The silver is mine, and the gold is mine, saith the LORD of hosts.

 9 The glory of this latter house shall be greater than of the former, saith the LORD of hosts: and in this place will I give peace, saith the LORD of hosts.
	 7 и потрясу все народы, и придет Желаемый всеми народами, и наполню дом сей славою, говорит Господь Саваоф.

 8 Мое серебро и Мое золото, говорит Господь Саваоф.

 9 Слава сего последнего храма будет больше, нежели прежнего, говорит Господь Саваоф; и на месте сем Я дам мир, говорит Господь Саваоф.


The first concerns the referent of “the desired of all nations” 

{ Желаемый  всеми  народами }

(v.7). 
Though some interpret this as a messianic title, 

the immediate context (v.8) as well as parallel texts 

(cf. Isa. 60:5-9; Zech. 14:14) 

strongly suggest that reference is made 

to the nations’ tribute payments. 

The verb “will come” { придёт } is plural in Hebrew, 

suggesting that “desired” hemdat [singular]) 

be repointed as a plural (hamudot), “desirable things.”
(Hag. 2:9).

	9 The glory of this latter house shall be greater than of the former, saith the LORD of hosts: and in this place will I give peace, saith the LORD of hosts.
	9 Слава сего последнего храма будет больше, нежели прежнего, говорит Господь Саваоф; и на месте сем Я дам мир, говорит Господь Саваоф.


(Hag. 2:9)
The second problem concerns the fulfillment of Haggai 2:9. 

Some see this prophecy fulfilled in Herod’s expansion of the Temple 

or in Jesus’ physical presence in the Temple 
while His first advent.

However, the context links the glorification of the Temple 

with the subjugation of the Gentiles, 

an event that never occurred 

before the destruction of the second Temple in A.D. 70. 

It would seem then that this prophecy will be fulfilled 

in conjunction with a future Temple. 

How then is one to explain Haggai's statement 

“The glory of this present house will be greater ... ?"  

{ 9 Слава сего последнего храма будет больше, нежели прежнего, }

The key to answering this question may be in 2:3, 

where the second Temple 

is identified with Solomon’s Temple 

(cf. “this house in its former glory” ). 

{  3 кто остался между вами, который видел этот дом 

в прежней его славе, }

In the same way, verse 9 may associate 

the future millennial Temple 

with the second Temple. 

From the divine perspective 

there is but one Temple, 

despite its many historical forms. 

By associating the future glory of the Temple 

with the structure built in Haggai's day, 

God assured His people that their efforts, 

though perhaps insignificant in their sight, 

would eventually be rewarded. 

God would again dwell among His people 




and the splendor of His dwelling place 

would exceed anything Israel had yet expererienced. 

An era even more grand than Solomon’s  was 

just around the corner.

Haggai also envisioned a future restoration of the Davidic dynasty. 

Though God’s people were under the rule of a foreign power 

and David’s royal descendant Zerubbabel 

was a mere governor, 

political structures could and would change. 

God  would overthrow the kings of the earth 

(Hag. 2:21-22) 
and elevate the Davidic throne to prominence 

(2:23). 

By calling Zerubbabel {Зоровавель} 

His “servant” and “chosen" one 

God gave him the same status David had enjoyed 

(cf. 2 Sam. 3:18; 6:21;  7:5, 8,26; 

1 Kings 8:16). 

The comparison to a “signet ring” 

indicates a position  

and reverses the judgment pronounced 

on Zerubbabel’s grandfather 

(cf. Jer. 22:24-30).

The words of Haggai 2:21-23, 

though spoken directly to Zerubbabel, 

were fulfilled in his day. 

How is one to explain this apparent failure of Haggai's prophecy? 

Zerubbabel,{Зоровавель} a descendant of David 





and governor of Judah, 

was the representative of the Davidic dynasty 

in the postexilic community at that time.

As such the prophecy  of the future exaltation of the Davidic throne 

was attached to his person. 

As with the Temple (cf. Hag. 2:6-9), 

Haggai related an eschatological reality 

to a tangible historical entity 

to assure his contemporaries 

that God had great plans for His people. 

Zerubbabel { Зоровавель } was, as it were, 

the visible guarantee of a glorious future 

for the house of David. 

In Haggai’s day 

some may have actually entertained messianic hopes 

for Zerubbabel. 

However, in the progress of revelation and history 

Jesus Christ fulfills Haggai’s prophecy.

The book of Joel also anticipates great things for God’s people. 

Joel's  vision concerns both the immediate future 

and subsequent events associated with the Day of the Lord. 

After assuring Joel's generation 

that judgment had been averted 

(Joel 2:20), 

the Lord promised 

that He would restore the crops destroyed by the locusts 

(vv. 19, 21-26). 

These acts of divine intervention are classified as “wonders" 

{ дивное соделал с вами }

(v.26), 

placing them on the same level 

with God’s mighty deeds in Israel’s salvation history 

(cf. Ex. 3:20; 15:11; 34:10; 

Josh. 3:5; 

Judg. 6:13; 

Ps. 77:14). 
Like those great acts 

this new display of divine power 

would reveal God’s presence among His people 

and demonstrate His superiority 

to all other supposed deities 

(Joel 2:27).

The Day of the Lord is a prominent theme in the book of Joel. 

In the first half of the book 

this day is stricfly one of judgment against God’s people 

(1:15; 2:1-11).
However, following the people’s repentance 

(implied in 2:18; see NIV margin), 

this day is transformed into one of vindication 

and blessing for God’s people 

as the nations become the object of His judgment.

In the Day of the Lord 

Israel will experience an unprecedented outpouring of God’s Spirit 
(Joel 2:28-29). 

	 28 ¶ And it shall come to pass afterward, that I will pour out my spirit upon all flesh; and your sons and your daughters shall prophesy, your old men shall dream dreams, your young men shall see visions:

 29 And also upon the servants and upon the handmaids in those days will I pour out my spirit.
	 28 ¶ И будет после того, излию от Духа Моего на всякую плоть, и будут пророчествовать сыны ваши и дочери ваши; старцам вашим будут сниться сны, и юноши ваши будут видеть видения.

 29 И также на рабов и на рабынь в те дни излию от Духа Моего.


Though the phrase “all people” { на  всякую  плоть }

(2:28a) 

has a universal ring, 

verses 28b-29 limit the referent 






to all classes of people within Judah

regardless of gender, age, or social status 

(note the threefold repetition which points back to 






 verses 18-27, 

 where God’s people are addressed). 

The recipients of the Spirit 

will exhibit prophetic gifts, fulfilling Moses’ desire 

that "all the Lord’s people” 


would prophesy by His Spirit 

(cf. Num. 11:29).

	29 And Moses said unto him, Enviest thou for my sake? would God that all the LORD'S people were prophets, and that the LORD would put his spirit upon them!
	 29 Но Моисей сказал ему: не ревнуешь ли ты за меня? о, если бы все в народе Господнем были пророками, когда бы Господь послал Духа Своего на них!


The Lord will also supernatually intervene 

to protect His people from hostile nations 

(Joel 2:32; 3:16).

	32 And it shall come to pass, that whosoever shall call on the name of the LORD shall be delivered: for in mount Zion and in Jerusalem shall be deliverance, as the LORD hath said, and in the remnant whom the LORD shall call.
	  32 И будет: всякий, кто призовет имя Господне, спасется; ибо на горе Сионе и в Иерусалиме будет спасение, как сказал Господь, и у остальных, которых призовет Господь.


At that time the Zion ideal, 

expressed so clearly in Psalms 46 

and 48 and in Isaiah, 

will be realized as the Lord appears in theophanic splendor 

to protect His dwelling place in Jerusalem 

from those who seek to profane it 

( Joel 3:15-17).

The Lord’s presence in Jerusalem 



will assure the nation’s agricultural prosperity 

(Joel 3:18). 
Vineyards and flocks 

will be so plentiful and fruitful 

that the hills will seemingly flow with wine and milk. 

Even the seasonal wadis 

will be transformed into perennial streams. 

As a symbol of fruitfulness 

and a reminder pf the Lord’s fructifying presence, 

Joel envisioned a fountain flowing out of the Temple 

and running through the land 

(cf. Ezek. 47:1-12; 

Zech. 14:8).

Zechariah gave a much more detailed 




and complete eschatological vision 

than the other sixth- and fifth-centuries minor prophets. 

The book is divided into two sections: 

1.  chapters 1-8, which contain several dated messages; 

2. and chapters 9-14 which include two undated “oracles” 

(cf. Zech. 9:1; 12:1). 
Chapters 1-8 



present a generally positive view of the nation’s future, 

which focuses on the restoration of Jerusalem 

and the reestablishment of the Davidic throne and the priesthood. 

This only briefly hints that the land would require further purification 

(3:9; 5:1-4). 

Chapters 9-14 develop several themes from Chapters 1-8. 

Though the overall tone remains optimistic, 

the prophet foresaw a rejection of the Lord’s leadership, which would necessitate purifying judgment. 

However, the Lord will eventually intervene for His people 

in a culminating battle. 

This will lead to their repentance an bestowal of divine blessings.

The restoration of Jerusalem is central to Chapters 1-8. 

Declaring His intense emotional attachment to the city, 

the Lord promises to restore its prosperity 

(Zech.1: 4-17; 8:1-5). 

He will once again take up residence in Zion 

(2:10-11; 8:3) 
and supernaturally protect it 

(2:5). 
The focal point of the restored city 

will be God's dwelling place, 

the rebuilt Temple 

(1:17). 

Those residents of the city still in exile 

will return to it in vast numbers 

(2:4, 6-7; 8:7-8). 
Signs of divine blessing will be seen 

the city’s streets, where those living to a “ripe old age” 

will watch young children playing contentedly 

(8:4-5). 
Though many might marvel at this reversal in Zion’s condition, 

the Lord Almighty will not share their amazement, 

for nothing is beyond His power 

(8:6).

Through the literary device of allusion, 

this eschatological portrayal of heavenly populated Jerusalem 

is linked to the narrative of Isaac’s birth, recorded in 


Genesis 18:1-15 and 21:1-7. 

According to Genesis 18:12, 

barren Sarah laughed skeptically 

when the Lord announced she would bear a son. 

The Lord reprimanded her, 

emphasizing that nothing is too difficult for Him to accomplish 

(18:14) 

When the promised child was born (21:2) 

Abraham named him Isaac 

(yishaq from the verb sahaq, “to laugh”), 

meaning “he laughs.” 

Sarah, whose skeptical laughter had been turned to joyous laughter, 

explained the name’s significance, 

“God has brought me laughter, and everyone who hears about this will laugh with me” 

(21:6).

Like the Genesis narrative 

Zechariah 8:5-6 draws attention to God’s supernatural 

ability to produce offspring 

against seemingly insurmountable odds 

(Zech. 7:14). 

	14 But I scattered them with a whirlwind among all the nations whom they knew not. Thus the land was desolate after them, that no man passed through nor returned: for they laid the pleasant land desolate.
	14 И Я развеял их по всем народам, которых они не знали, и земля сия опустела после них, так что никто не ходил по ней ни взад, ни вперед, и они сделали вожделенную страну пустынею.


Zechariah 8:5-6
	5 And the streets of the city shall be full of boys and girls playing in the streets thereof.

 6 Thus saith the LORD of hosts; If it be marvellous in the eyes of the remnant of this people in these days, should it also be marvellous in mine eyes? saith the LORD of hosts.
	5 И улицы города сего наполнятся отроками и отроковицами, играющими   на  улицах   его.

6 Так говорит Господь Саваоф: если это в глазах оставшегося народа покажется дивным во дни сии, то неужели оно дивно и в Моих очах? говорит Господь Саваоф.


Verse 5 uses the key word from the Isaac narrative 

to describe children’s “playing” { играющими } 

(lit. “laughing,” from sahag,an alternate form of sahaq)

in the streets, 

and verse 6, like Genesis 18:14, 

indicates that the Lord can accomplish anything 

(“marvelous” { дивным } in Zech. 8:6 translates the same Hebrew word does in Gen. 18:14). 

Through these allusions 

the future fertility of Jerusalem's populace 

is related to God’s seed promise to Abraham 

(cf. Gen. 15), 
which was set in motion by Isaac’s birth. 

Just as Sarah’s joyous laughter testified to God's ability 

to overcome even barrenness 

in fulfilling His promise to give Abraham a son, 

so the laughing children of revived Jerusalem 

would demonstrate God's power to  overcome all obstacles 

(even exile) 

in making the ancient Abrahamic numerous offspring a reality.

Zechariah 1-8 also focuses on the leadership of restored Jerusalem. 

Both priest and king play prominent roles in these chapters. 

In Zechariah’s fourth vision (3:1-10) 

he witnessed the cleansing of Joshua, 

the high priest in the postexilic community at that time. 

Joshua’s “filthy clothes,” symbolic of sin, 

we with “rich garments” 

and a clean turban was placed on his head 

(3:3-5) 
The Lord then charged Joshua to obey His commandments 

and promised to reward his obedience by giving him authority 

over the Temple service 

and access to God's council 

(3:6-7). 
Of course the message applies to the entire nation 

because Joshua, as high priest, represented the people. 

His cleansing symbolized the reinstatement of the nation as a whole 

and, more particularly, 

of the priests who mediated between God 

and the people.

Joshua’s cleansing was opposed by Satan 

(Zech. 3:1-2). 

The Hebrew word translated “Satan,” 

which means “adversary,” 

often refers elsewhere to enemies. 

However, when used with the article 

(as here and in Job 1-2) 

a particular angelic being hostile to God’s servants 

is in view. 

His character, which developed in the Old Testament, 

comes into sharper focus in the New Testament, 

where his old Testament title becomes a proper name.

The Lord also promised to restore the Davidic throne. 

In Zechariah 3:8 

God told Joshua and his associates 

that He would raise up “the Branch” for the community. 

 Zechariah 3:8
	 8 ¶ Hear now, O Joshua the high priest, thou, and thy fellows that sit before thee: for they are men wondered at: for, behold, I will bring forth my servant the BRANCH.
	 8 ¶ Выслушай же, Иисус, иерей великий, ты и собратия твои, сидящие перед тобою, мужи знаменательные: вот, Я привожу раба Моего, ОТРАСЛЬ.


This title was employed earlier by Jeremiah 

(cf. Jer. 23:5; 33:15) 

in referring to the ideal Davidic ruler of the eschaton. 

This “Branch” would rebuild the Temple 

and rule over the nation 

(Zech. 6:12-13). 

Since Zechariah 4:9 




rebuilding of the Temple 

to Judah’s governor, Zerubbabel 

(a contemporary of Joshua), 

it is likely that messianic hopes were attached to his person. 

However, as in Haggai 2:23, 

Zerubbabel has a representative role here. 

Though partially fulfilled in Zerubbabel, 

the ideal expressed in Zechariah 6:12-13 

will be realized completely and finally in Jesus Christ.

The relationship between king and priest 

    is an important theme in Zechariah's eschatology. 

In the prophet’s fifth night vision (Zech. 4:1-14) he saw a lampstand 

(probably symbolizing the Temple)
 

with a bowl and seven lamps 

(representing God’s protective presence, cf. v.10). 

On either side of the lampstand stood an olive tree { две маслины }

(v.3). 
The reality behind the trees is never specifically identified 

(cf. v.11). 

However, in verse 12 

the picture is expanded to include two olive branches, 

{  две масличные ветви } 

which provide oil for the bowl. 

These two branches are identified in verse 14  as 

“the two who are anointed to serve the Lord of all the earth.” 

Zech. 4:14
	 14 И сказал он: это два помазанные елеем, 

     предстоящие Господу всей земли.


In this con​text these two individuals must be 

Joshua, { Иисус } the high priest 

(cf. chap. 3), 

and Zerrubbabel {  Зоровавел } , the governor 

(4:6-10). 
The imagery pictures these two as sustaining the Temple. 

Just as oil was necessary for a lamp to burn, 

so Joshua and Zerubbabel 

would be vital to the functioning of the Temple. 

Zerrubbabel { Зоровавел } would build the Temple 

(4:l0), 
and Joshua,  would supervise its operation 

(3:7).

Some object to this interpretation 

because it implies God Himself (symbol​ized by the lamps) 

would be dependent on the community leaders. 

In response one must note that Zechariah 4:6 

makes clear that God’s energizing power 

is fundamental to the restoration of the Temple. 

Verses 12-14 simply emphasize the important role 

God’s appointed leaders would have in maintaining proper worship 

and assuring G​od’s continued presence among His people.

Zechariah 6:9-15  also closely relates Joshua and Zerubbabel. 

Here Joshua is crowned 

(vv. 9-11), 
a prophecy is delivered 

(vv. 12-13), 

and instructions are given to have the symbolic crown 

deposited in the rebuilt Temple 

(v.14). 

The relationship of the prophecy to the symbolic action is difficult to interpret. 

According to some, Joshua is here identified with the messianic “Branch,” 
who will rebuild the Temple and rule as a king-priest. 

This interpretation takes the statement 

“And there will be harmony between the two” 

(6:13) 

	 13 Он создаст храм Господень и примет славу, и воссядет, и будет владычествовать на престоле Своем; будет и священником на престоле Своем,   и совет мира будет между тем и другим.


as indicating a fusing of the priestly and kingly offices 

in the person of the Messiah. 

Others prefer to see two distinct individuals here. 

Joshua’s crowning (vv. 9-11, 14) 

emphasizes the important role of the priest 

in the community’s future 

(cf. 3:7; 4:11 - 14). 

The prophecy refers to a royal figure,  

distinct from Joshua, 

whose task is to rebuild the Temple. 

Zechariah 4:9 favors this interpretation 

for it associates the rebuilding of the Temple 

with Zerubabel, 

not Joshua. 

According to this interpretation, verse 13 

anticipates harmony between king and priest. 

In this view the Davidic ruler, 

though not a priest as such, 

will enjoy the full support of the priesthood.

The context, which consistently distinguishes 

between the king 
(represented by Zerubbabel) 

and the priesthood 
(represented by Joshua), 

strongly suggests that Zerubbabel’s contemporaries 

would have interpreted the symbolic action and prophcy 

al​ong the lines of this latter view. 

Great hopes were probably even attached to the persons 




of Zerubbabel and Joshua. 

Nevertheless, in the progress of revelation, 




Jesus will fulfill the ideals symbolized 

by these historical characters. 

In Him a merger of the royal and priestly offices occurs. 

Jesus, the “Branch” whom Zerubbabel merely foreshadowed, 

will rule over Israel. 

At the same time Jesus assumes a priestly function, 

for He has become the true Mediator between God and His people.​

As noted earlier, Zechariah 9-14 

expands in many ways the eschatological vision 

of chapters 1-8. 

In particular the generally optimistic view of the earlier chapters 

is tempered to some degree as the purification motif, 

introduced briefly in 3:9  and  5:1-4, is developed more fully.

The prophet anticipated a crisis in the postexilic community 

precipitated by the people’s rejection of God’s leadership. 

Through a lengthy allegory Zechariah 
portrayed this rejection 

and its negative consequences 

(11:4-17). 

First, the Lord commissioned the prophet to be a shepherd 

over His flock Israel. 

The prophey took two staffs,  { жезл } 

symbolizing God’s favor to the nation 


(in the form of peaceful  relations with the surrounding peoples; 


cf. v.10)

and the reuniting of the Northern and Southern Kingdoms 

(v.14). 

Despite his best efforts 

(vv. 7-8a) 
the misguided people 
(cf. 10:2-3a) 

rejected him 

(     11 :8b). 
The shepherd-prophet renounced his commission and broke his two staffs, 

indicating that the nation would not experience 

the peace and unity God offered them 

(vv. 9-14). 

The Lord then told Zechariah to play the role of a foolish shepherd, 

interested only in exploiting the flock for personal gain 

(vv. 15-17).

This allegory raises several questions, 

the chief of which concerns the identity 

of the good shepherd. 

Since God is viewed as the nation’s shepherd 

in the preceding context 

(Zech. 9:16; 10:3), 

it is most natural to see Him behind the shepherd figure here. 

However, in 9:9-10 God’s rule 

is accomplished through a human instrument. 

In 13:7-8 this vice-regent 

is called God’s  “shepherd” 

and his rejection is depicted. 

Thus one may interpret the “good shepherd” 

as a figure for God's authority as embodied in a human ruler. 

In an indirect sense, then, 

the “good shepherd”  

is a messianic figure. 
In light of this, it comes as no surprise 

that Jesus applied Zechariah’s shepherd imagery to Himself 

(cf. Matt. 26:31 with Zech. 13:7
	Matt. 26:31

Then saith Jesus unto them, All ye shall be offended because of me this night: for it is written, 

I will smite the shepherd, and the sheep of the flock shall be scattered abroad.

 Zech. 13:7

 7 ¶ Awake, O sword, against my shepherd, and against the man that is my fellow, saith the LORD of hosts: smite the shepherd, and the sheep shall be scattered: 
and I will turn mine hand upon the little ones.
	Matt. 26:31

Тогда говорит им Иисус: все вы соблазнитесь о Мне в эту ночь, ибо написано: 

поражу пастыря, и рассеются овцы стада; 

Zech. 13:7

 7 ¶ О, меч! поднимись на пастыря Моего и на ближнего Моего, говорит Господь Саваоф: 

порази пастыря, и рассеются овцы! И Я обращу руку Мою на малых.


Because of her rejection of God’s authority, 

the nation will experience  oppression and intense suffering 

(Zech. 11:6, 9). 
Two-thirds of the nation’s population will perish 

(13:8) 

as foreigners invade the land. 

These hostile armies will even invade and humiliate Jerusalem 

(12:2b-3a; 14:2). 

At the last minute the Lord will intervene for His people. 

He will energize the armies of Judah, 

enabling them to rout their enemies 

(9:13, 15; 10:3-5,7; 12:6). 

The Lord Himself will burst forth in theophanic splendor 

(9:14;14:3), 
accompanied by lightning, a trumpet blast, 

and the wind-storms of the south 

(lit. Teman), 

all symbolic of His military might. 

The imagery recalls God’s self-revelation at Sinai 

(cf. Ex. 19:16, 19), 
as well as Habakkuk's theophanic portrayal 

(Hab. 3:3, 11). 
The Lord will descend on the 

Mount of Olives { горе Елеонской, } 

causing the mountain to split in two 

and allowing Jerusalem’s besieged populace 

to escape the beleaguered city 

(Zech. 14:4-5) 

	 4 And his feet shall stand in that day upon the mount of Olives, which is before Jerusalem on the east, and the mount of Olives shall cleave in the midst thereof toward the east and toward the west, and there shall be a very great valley; and half of the mountain shall remove toward the north, and half of it toward the south.

 5 And ye shall flee to the valley of the mountains; for the valley of the mountains shall reach unto Azal: yea, ye shall flee, like as ye fled from before the earthquake in the days of Uzziah king of Judah: and the LORD my God shall come, and all the saints with thee.
	 4 И станут ноги Его в тот день на горе Елеонской, которая перед лицем Иерусалима к востоку; и раздвоится гора Елеонская от востока к западу весьма большою долиною, и половина горы отойдет к северу, а половина ее--к югу.

5 И вы побежите в долину гор Моих, ибо долина гор будет простираться до Асила; и вы побежите, как бежали от землетрясения во дни Озии, царя Иудейского; и придет Господь Бог мой и все святые с Ним.


In typical apocalyptic fashion 

this day of divine intervention 

is characterized by unique cosmic disturbances 

(v v.6-7)

the Lord will supernaturally annihilate His enemies 

with terror and plagues 

(12:4; 14:12-13, 15).

This mighty act of deliverance 

will prompt the entire nation to repent 

(Zech.12:10-14). 

Led by the royal and priestly families 

the people will mourn bitterly 


over the one they have “pierced” { пронзили, }

(12:10). 

	10 And I will pour upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace and of supplications: and they shall look upon me whom they have pierced, 

and they shall mourn for him, as one mourneth for his only son, and shall be in bitterness for him, as one that is in bitterness for his firstborn.
	 10 А на дом Давида и на жителей Иерусалима изолью дух благодати и умиления, и они воззрят на Него, Которого  пронзили, 

и будут рыдать о Нем, как рыдают об единородном сыне, и скорбеть, как скорбят о первенце.


The phrase “the one they have pierced" 

{  и они воззрят на Него, Которого пронзили, } 

identifies more specifically the speaker 

of the preceding words. 

Because God is speaking throughout this chapter 

(vv. 2-4, 6, 9-10), 
both the phrase 

“the one they have pierced" 

{  и они воззрят на Него, Которого пронзили, } 

and the preceding pronoun “me” { на Него } 

most naturally refer to God 

as the object of the people’s past rejection 

(The following pronoun [in the phrase, “they will mourn for him”]  

{ и будут рыдать о Нем } 

also refers to God, 

its antecedent being the preceding relative pronoun 

[translated “the one”]). 

“Pierced” { пронзили, } 

anthropomorphically compares this rejection 

to a severe physical wound. 

Because this rejection is expressed 

in part through their opposition to God’s  “shepherd” 

(11:8; 13:7), 

this text may also be taken as  directly messianic. 

This in turn explains 

how it can be applied to Jesus’ being literally pierced 

by a spear while on the cross 

(John 19:37). 

	 37 And again another scripture saith, They shall look on him whom they pierced.
	воззрят на Того, Которого пронзили.


In rejecting Jesus, God's chosen “shepherd,” 

and allowing Him to be pierced, 

the nation was “piercing" { пронзили } 

(i.e. rejecting the authority of) 

God Himself.
This whole sequence of judgment and repentance 

will purify the royal family and all Jerusalem’s citizens 

(Zech. 13:1). 
Idols and false prophets will disappear 

(13:2-5). 

Having cleansed the land, 

the Lord will renew His covenant relationship 

with the people 

(13:9), 

who will become as precious to Him as jewels in a crown 

(9: 16b). 

As their shepherd the Lord will reestablish His protection 

Over Judah and Jerusalem 

(9:8, 15-16; 14:11). 

The Lord’s presence will make even horses' bells and cooking utensils holy 

(14:20-21). 

Such common items will be inscribed with the words 





“Holy to the Lord,” {  `Святыня Господня', }

a designation formerly reserved 

only for the most sacred objects 

(cf. Ex. 28:36; 39:30). 

The ancient ideal of a holy nation will finally be realized 
(Ex. 19:6). 

This day of deliverance will also be accompanied 

by a mass return of God's exiled people. 

Though many were and are scattered among the nations 

(Zec.10:9) 

and “imprisoned” in exile 

(9:11-12), 

the Lord will redeem them 

(10:8) 

and restore them to the Promised Land 

(10:10). 

Like earlier prophets, 

Zechariah compared this deliverance to the Exodus. 

As He did at the Red Sea, 

the Lord will remove all obstacles to His people’s escape.   

More specifically, 

He will destroy those represented here by Egypt and Assyria 

and symbolized by the surging sea, 

who attempt to oppose Him 

(10:10-11).

According to Zechariah 9:11, 





which is addressed to personified Jerusalem, 

the basis for this redemption of the exiles 

will be the “blood” of His “covenant" the city. 

Zechariah 9:11
	 11 As for thee also, by the blood of thy covenant I have sent forth thy prisoners out of the pit wherein is no water.
	 11 А что до тебя, ради крови завета твоего Я освобожу узников твоих изо рва, в котором нет воды.


The covenant referred to here is not specified. 

The phrase “blood covenant” { крови завета } 

is used in Exodus 24:8 

of the Mosaic Covenant, which was ratified by sacrifice 

(cf. Ex. 24:5-6). 

However, how could this covenant 

form the basis of a promise of Jerusalem’s restoration? 

Zechariah 9:9-10
	  9 ¶ Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem: behold, thy King cometh unto thee: he is just, and having salvation; lowly, and riding upon an ass, and upon a colt the foal of an ass.

 10 And I will cut off the chariot from Ephraim, and the horse from Jerusalem, and the battle bow shall be cut off: and he shall speak peace unto the heathen: and his dominion shall be from sea even to sea, and from the river even to the ends of the earth.
	 9 ¶ Ликуй от радости, дщерь Сиона, торжествуй, дщерь Иерусалима: се Царь твой грядет к тебе, праведный и спасающий, кроткий, сидящий на ослице и на молодом осле, сыне подъяремной.

10 Тогда истреблю колесницы у Ефрема и коней в Иерусалиме, и сокрушен будет бранный лук; и Он возвестит мир народам, и владычество Его будет от моря до моря и от реки до концов земли.


In this context (Zechariah 9:9-10) 

and elsewhere in the Old Testarnent, 

Jerusalem’s well-being and future glory 

are linked to the Davidic dynasty, 

which was the recipient of unconditional divine promises. 

Because these promises were related to those made earlier to Abraham, 

one may view the Davidic Covenant 

as an extension or vehicle of fulfillment 

of the earlier Abrahamic Covenant.
Through an ideal Davidic ruler 

God will establish Abraham’s descendants 

in the land promised to their ancestor. 

Having made this connection between the two covenants, 

one may view the Abrahamic land promise 

as directly applicable to Jerusalem, 

the eventual political and cultic center of the Promised Land under the Davidic rulers.

Zechariah 9:11
	 11 As for thee also, by the blood of thy covenant I have sent forth thy prisoners out of the pit wherein is no water.
	 11 А что до тебя, ради крови завета твоего Я освобожу узников твоих изо рва, в котором нет воды.


Perhaps, then, reference is made in Zechariah 9:11 





to the sacrifice whereby God's covenant 

with Abraham was ratified 

(cf. Gen. 15:9-11).

Zechariah’s  eschatological  vision  culminates 

with the establishment of God's rule 

(Zech. 14:9) 

from His capital city Jerusalem 

(14:16). 

That reign will bring agricultural blessing to the land. 

Using imagery also found in Ezekiel (47:1-12)  and  Joel (3:18), 

the prophet envisioned perennial streams (“living water" ) 

flowing out of Jerusalem 

as a symbol of the land’s renewed fertility 

(Zech. 14: 8)

The abundance of grain and new wine, 

as well as the presence of robust young men and women, 

will be clear signs of God’s blessing 

(9:17).

The Lord’s kingship will be mediated through a human ruler, 

whose reign is portrayed in 

Zechariah 9:9-10. 
Though he is not specifically identified as a  descebdant of David, 

textual clues point in this direction. 

This ruler is called Jerusalem's king 

(v.9, “your [i.e., Jerusalem’s/Zion’s]  king” ), 

suggesting he is of the Davidic line. 

The description of the king’s universal rule 

(v.10) 

corresponds to the ideal Davidic Covenant 

(cf. Pss. 72:8; 89:25-27).

Zechariah 9:9-10
	  9 ¶ Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem: behold, thy King cometh unto thee: he is just, and having salvation; lowly, and riding upon an ass, and upon a colt the foal of an ass.

 10 And I will cut off the chariot from Ephraim, and the horse from Jerusalem, and the battle bow shall be cut off: and he shall speak peace unto the heathen: and his dominion shall be from sea even to sea, and from the river even to the ends of the earth.
	 9 ¶ Ликуй от радости, дщерь Сиона, торжествуй, дщерь Иерусалима: се Царь твой грядет к тебе, праведный и спасающий, кроткий, сидящий на ослице и на молодом осле, сыне подъяремной.

10 Тогда истреблю колесницы у Ефрема и коней в Иерусалиме, и сокрушен будет бранный лук; и Он возвестит мир народам, и владычество Его будет от моря до моря и от реки до концов земли.


This messianic king is described as “righteous 

(or, better, ‘just’) 

and as having salvation 

(or better, “victorious” or “delivered”). 

{ праведный  и  спасающий, }

The king will administer justice 

and his rule will be established 

from the outset by God’s intervention.

He is also characterized as “gentle” 

(or, better, “humble”). 

{ кроткий,  }

This word is used elsewhere of the Lord’s loyal servants 

who promote His cause even in the face of opposition. 

The king is depicted as 

“riding on a donkey, on a colt, the foal of a donkey" 

{ сидящий на ослице и на молодом осле, сыне подъяремной.}

This pobably points to his royal status, 

since elsewhere in the Bible ancient Near Eastern literature 

a donkey sometimes appears as the mount of rulers 

(Judges 5:10; 10:4; 12:14;  2 Sam. 16:2 

are biblical examples). 

His riding a donkey, 





rather than a warhorse, 

also symbolizes the peaceful character of his rule 

(Zech. 9:10)
Implements of war will be unnecessary 

as the king establishes his reign of peace 

over the whole earth. 

According to Matthew (21:1-7) and John (12:14-15), 

the first part of this prophecy was fulfilled, 

at least in part, 

in Jesus’ “triumphal entry” into Jerusalem 

before His crucifixion. 

However, since the nation as a whole rejected Him at that time, 

the complete and final fulfillment of the prophecy 

awaits Christ's second coming.

Like Zechariah, Malachi’s eschatological vision 

included the prospect of purifying judgment for God’s people. 

By Malachi’s time 

serious cultic and social problems 

had arisen within the postexilic community 

(Mal. 1:6-14; 2:8-17; 3:6-15; 4:6). 
Failure to repent would necessitate judgment. 

The Lord Almighty would come as the sovereign Lord of the nation 

to enforce His covenant 

(3:1b).

Malach 3:1

	1 ¶ Behold, I will send my messenger, and he shall prepare the way before me: and the Lord, whom ye seek, shall suddenly come to his temple, even the messenger of the covenant, whom ye delight in: behold, he shall come, saith the LORD of hosts.
	 1 ¶ Вот, Я посылаю Ангела Моего, и он приготовит путь предо Мною, и внезапно придет в храм Свой Господь, Которого вы ищете, и Ангел  завета, Которого вы желаете; вот, Он идет, говорит Господь Саваоф.


Some equate the “messenger of the covenant,” { и Ангел завет} 

mentioned in Malachi 3:1b. 

with the messenger referred to earlier in the verse (“my messenger”). 

The messenger { Ангел } in verse 1 

accomplishes the purification described 

in verses 2-4 

before the Lord’s coming (Mal. 3:5). 

However, since the “messenger of the covenant,” { и Ангел завета }  

is  identified 

as the “Lord” { Господь }

 


who comes “to His temple,” { придет в храм Свой }

this interpretation is doubtful. 

It is more likely that the Lord here refers to Himself. 

As the “messenger of the covenant,” { и Ангел завета }  

He enforces the covenant by rewarding 

obedience and punishing rebellion. 

This may be another reference to the Lord’s “angel”(lit. “messenger").  

whom the Lord virtually identifies Himself 

in His role as Israel’s covenant Lord 

(cf.  Ex. 3:2-6; 23:20-23; 32:34; Isa. 63:9).

The Lord’s judgment will purify the priests 

(Mal. 3:2-3), 

whose relationship to the Lord receives 

special attention in Malachi. 

By their cultic improprieties the priests 

had jeopardized their special covenant relationship 

to God 

(2:1-9). 
The precise origin of this “covenant with Levi”  is uncertain.

{  сохранения завета Моего с Левием, }

(2:4; cf. Neh. 13:29 and Jer. 33:21)  

The “covenant of salt”  { это завет соли вечный } 

made with the Levites in Aaron’s day 

(Num. 18:19) 

and the covenant of promise 

{ Я даю ему Мой завет мира} 

with Phinehas {Финеес}

(Num. 25:12-13) 

were more limited in scope 

than the covenant referred to by Malachi. 

The covenant alluded to by Malachi was a bilateral agreement 

whereby God promised “life and peace" 

in exchange for the priests’ loyalty 

(Mal. 2:5). 

The coming judgment will remove the offending priests from office 

(2:3). 

The Lord will replace them with men 

who will lead the people in pure worship 

(3:3-4), 

as many priests had done in the in the past 

(2:6).
God’s judgment will also purify society as a whole 

(Mal. 3:16—4:3). 
As a result His justice will become apparent to all. 

Though some accused Him of overlooking and even rewarding evildoers 

(2:17; 3:14-15), 

the Lord affirmed that He was carefully 
distinguishing the righteous from the wicked 

(3:16). 
Only the righteous will be preserved 

through the coming judgment 

(3:18—4:3).

This group of loyal servants will become the basis 

for the New Covenant  community, 

which the Lord called His “treasured possession” 

{ собственностью Моею в тот день, }

(Mal. 3:17) 
This title was used for the nation in the time of Moses 

(Ex. 19:5; Deut. 7:6; 14:2; 26:18). 

Though Israel has never lived up to God’s standards 

(Mal. 3:7), 

the Lord will make the covenant ideal a reality, thereby demonstrating His love and devotion to His people 

(1:2; 3:6).
The threatened judgment was not inevitable. 

The calls to repentance dispersed throughout the book 

(Mal. 2:1-2, 15-16; 3:7; 4:4) 
imply that punishment could be averted. 

The Lord even announced 

that He would send the prophetic messenger Elijah before judging His people 

(3: la; 4:5). 

Elijah’s task will be to prepare thee way for the Lord’s coming 

(3:1) 
     
and to bring restoration to society 

so that judgment might be averted 

(4:6). 
The precise nature of this restoration is debated. 

NIV translation understands a healing of family strife within the community.

Another possible translation is, 

“He will turn the hearts of the fathers together (those of) the children, and the hearts of the children together with (those of ) the fathers (to Me).” 

According to this interpretation, 

society as a whole 

(including both older and younger generations) 

is reconciled to the Lord. 

In this regard, it is noteworthy that the verb translated “turn” 

{ обратитесь ко Мне } 

is the same word translated “return” 

in the general call to repentance in 

Malachi 3:7.

According to the New Testament, 

Malachi’s prophecy of Elijah's coming was fulfilled, 

at least in part, by John the Baptist 

(Matt. 11:10, 14; 17:12-13; 

Mark 1:2,4; 

Luke 1:17, 76; 7:27). 

Of course John himself denied being Elijah reincarnated 

(John 1:21), 
and Jesus hinted that Malachi’s prophecy 

was not entirely exhausted in John 

(Matt. 17:11). 

Yet Jesus also made clear that John in effect fulfilled Malachi's prophecy 

because John came in the spirit and power of Elijah. 

Because the nation rejected John 

(Matt. 17:12), 
the judgment threatened by Malachi 

fell on them 

and the restoration promised by the prophet 

was postponed until a future day.

THE EIGHTH-CENTURY PROPHETS

(HOSEA, AMOS, MICAH) 

INTRODUCTION

1.  GOD AND HIS PEOPLE

(1)  Divine initiative:  God establishes a covenant people. 

2.  GOD  AND  THE  NATIONS

The sixth- and fifth-centuries minor prophets 

announced that God's judgment would fall on the nations. 

Obadiah prophesied the fall of Edom 

as a part of a larger judgment associated with the Lord’s day. 

Malachi later alluded to the fulfillment, at least in part, 

of Obadiah's  prophecy. 

Joel and Zechariah 

also referred to judgment on specific nations 

as part of the destructive Day of the Lord. 

Obadiah, Joel, and Zechariah 

considered the nations’ mistreatment of God's people 

to be the primary reason for His anger with them. 

Each stressed the thorough and appropriate nature 

of the coming judgment. 

However, the message of these prophets is not entirely negative. 

According to Haggai, Zechariah , and Malachi, 

the nations will  eventually become subjects 

in God’s universal kingdom.

As noted above, specific nations receive attention 





in the sixth- and seventh- centuries prophets. 

Obadiah singled out Judah’s traditional enemy Edom 

as a special object of God’s angry judgment. 

The Lord denounced Edom for its arrogant self-confidence. 

Located in rocky, inaccessible terrain, 

Edom thought it was invinsible 

(Obad. 3-4). 

To make matters worse, 

the Edomites had participated in the looting of Jerusalem 

and had dealt mercilessly with Judahite refugees 

(Obadiah 10-14) 

Joel (3:2-6, 19) and Zechariah (9:1-8) 

accused several nations of mistreating God's people. 

Among the culprits were Phoenicia (i.e., Tyre and Sidon), Egypt, and Edom. 

The Pheonicians and Philistines, 

who lived on the seacoast, 

had sold God’s people as slaves 

(Joel 3:2-6). 
The Egyptians and Edomites 





had shed the blood of innocent people in the land of Judah 

(3:19).

The coming judgment of these and other nations would be thorough. 

According to Obadiah, 

Edom’s invaders would rob it of all of its treasures.

Even burglars and grape pickers 

leave something behind, 

but Edom’s conquerors would leave nothing 

(Obad. 5-6). 
The Lord would eventually enable His restored people 





to annihilate Edom 

(v.18). 
Through Malachi, 

who prophesied a century later , 

the Lord announced, 

“Esau I have hated, and I have turned his mountains into a waste- land and left his inheritance to the desert jackals” 

(Mal. 1:3). 

	Mal. 1:3
And I hated Esau, and laid his mountains and his heritage waste for the dragons of the wilderness.
	Mal. 1:3
а Исава возненавидел и предал горы его опустошению, и владения его--шакалам пустыни.


Even if Edom attempted to rebuild its ruins, 

the Lord would “demolish” their efforts, 

for Edom would “always” be 

“under the wrath of the Lord” 

(Mal. 1:4).

	 4 Whereas Edom saith, We are impoverished, but we will return and build the desolate places; thus saith the LORD of hosts, They shall build, but I will throw down; and they shall call them, The border of wickedness, and, The people against whom the LORD hath indignation for ever.
	  4 Если Едом скажет: `мы разорены, но мы восстановим разрушенное', то Господь Саваоф говорит: они построят, а Я разрушу, и прозовут их областью нечестивою, народом, на который Господь прогневался навсегда.


The reference to the Lord’s hatred of Edom 

(Mal. 1:3) 

puzzles some interpreters. 

(Mal. 1:3). 

	Mal 1:3 And I hated Esau, and laid his mountains and his heritage waste for the dragons of the wilderness.
	Mal 1:3 а Исава возненавидел и предал горы его опустошению, и владения его--шакалам пустыни.


Some explain the love/hate language of verse 1-2 

as indicating relative degrees of love. 

In this interpretation 

“love” means to “love more,” 

whereas "hate" means to “love less.” 

Though this use of love/hate language 

is found elsewhere in the Old Testament 

(in marriage contexts; 

cf. Gen. 29:31; Deut.21:15-17) 
this interpretation fails to do justice to the context of 

Malachi 1:2-5. 

There is no evidence here that God loved both Jacob and Esau. 

Rather, the two are sharply contrasted throughout. 

God treated the two in opposite ways. 

He chose (or loved) Jacob; 

He actively opposed and destroyed (or hated) Esau.

Joel and Zechariah 

also emphasized the thorough nature of coming divine judgment.

Joel foresaw the total destruction of the nations' armies 

(Joel 3:1-16). 

The  slaughter is compared to harvesting grain with a sickle 

and to trampling out of grapes in a winepress 

(the allusion to bloodshed is unmistakable). 

Edom and Egypt are singled out for special judgment. 

Both, according to Joel 3:19, would become desolate wastelands. 

Zechariah's  description of this culminating battle is paiticularly vivid. 

The Lord will strike the enemies of Jerusalem 

with a horrible plague, causing  

“their eyes” to “rot in their sockets, and their tongues ... in their mouths’ 

(Zech. 14:12-15; cf. 12:1-9).

As always the Lord’s judgment would also be perfectly appropriate. 

He would repay Edom for her evil deeds 

(Obad. 15). 

Because the Edomites showed no mercy to Israel’s “survivors” 

(v.14), 

they would have no “survivors” of their own 

(v.18). 
Because Edom “cut down” (karat) Israel’s fugitives 

(v.14) 

she would "destroyed” (lit. “cut off,” karat)  forever 

(v.10). 
The very people Edom attempted to wipe out 

would take possession of the mountains of Esau 

(vv. 18-21). 
The  Phonicians and Philistines, 

who had sold God’s people into distant lands as slaves 

(Joel 3:6), 
would also be appropriately repaid 

(3:5, 7). 
Eventually God’s exiled and enslaved people 

will return to their land, 

conquer their ancient enemies, 

and sell them into slavery to far off lands 

(3:7-8). 
In fact all the nations who had plundered Jerusalem 

would themselves be plundered 

(Zech. 2:9). 
Because they had participated in Jerusalem’s 

“day of misfortune/destruction/trouble/disaster/calamity” 

(Obad.14), 

the Day of the Lord would fall upon them with full force 

(vv. 15-16).
Joel and Zeclrariah described the Day of the Lord 

in highly cosmic terms. 

The Lord will appear as a mighty warrior 

(Joel 3:16; Zech 9:14), 
accompanied by darkness 

(Joel 2:31; 3:15), 
earthquake 

(Zech. 14:3-5), 
and other unique physical phenomena 

(14:6-7). 
He will swiftly and decisively annihilate the nations 

in one culminating battle outside the walls of Jerusalem 

(12:1-5; 14:3-5). 
Joel identified the battle site as the Valley of Jehoshaphat 

(Joel 3:2, 12), 
the precise location of which is unknown. 

The name need not correspond to a literal valley known to Joel, 

because it is obviously chosen primarily for its symbolic value (the name means “the Lord judges")
By defeating the nations the Lord will overturn the political structure of the  world. 

Those nations who had long opposed His people 

(symbolized by “the surging sea” 

and represented by Assyria and Egypt 

in Zech. 10:11) 

will be removed. 

By one cosmic “earthquake” 

the Lord will overturn kings 

and eliminate their armies 

(Hag. 2:6, 21-22), 
setting the stage for the establishment 

of His universal kingdom.

In the aftermath of the Lord’s victory over the armies of the nations, 

His fame will spread throughout the world 

(Mal. 1:11). 
The nations will recogniz Him as their king 

(Zech. 2:11)

and voluntarily worship Him 

(Mal. 1:11). 
The Gentiles will come to Jerusalem, 

the city of the Great King, to pay tribute 

(Hag. 2:7 8) 
and seek the Lord’s favor 

(Zech. 8:20-23). 
In particular they will Feast of Tabernacles 

(Zech. 14:16). 
This festival will celebrate the fruit harvest, 

as testimony to God’s power over the land’s fertility 

(cf. Deut. 16:13-15). 

any nations who refuse to acknowledge God’s sovereignty 

in this way will suffer drought and plagues 

(Zech. 14:17-19).

JONAH

INTRODUCTION

JONAH

differs from the other books of the Minor Prophets 

in that it is a biographical account of a prophet’s experiences, not a collection of prophetic  messages. 

The overriding theme of the book is the sovereign God’s grace toward sinners, 

illustrated in His decision to withhold His judgment 

from the guilty but repentant Ninevites. 

However, there is also an important theological lesson to be  learned 

from observing Jonah’s responses to God. 

The author’s portrayal of Jonah is highly derogatory. 

Jonah's  double standards caused his actions to contradict 

his pious-sounding creeds. 

Through his negative example 

the reader is instructed not to resist God’s sovereign will 

and decisions.

Jonah
1.  GOD’S    SOVEREIGN  GRACE

Throughout the book of Jonah 

God appears as the sovereign, 

omnipotent ruler of the universe. 

He stirred up a violent storm 

(Jonah 1:4) 
and then cease 

(1:15). 

He determined the outcome of the sailors’ lot casting 

(1:7)
commanded a great sea creature 

to accomplish His will 

(1:17; 2:10), 
caused a plant to grow 

made a worm kill the plant 

(v.7), 
and summoned the hot desert wind 

(v.8). 
Even the greatest city of the earth 

was subject to His sovereign decree 

( 1:2; 3:1-10; 4:11).
God exerted His sovereign power toward a particular goal 

- the reclamantion of sinful men. 

Even though the Ninevites deserved to be punished for deeds, 

God in His grace decided to give them an opportunity to repent.

He demonstrated the truth of Jonah’s confession, recorded in 

Jonah 4:2:

" you are a gracious and compassionate God, slow to anger and abounding in love,  a God who relents from sending calamity.”

	 4 Then I said, I am cast out of thy sight; yet I will look again toward thy holy temple.
	(2-5) И я сказал: отринут я от очей Твоих, однако я опять увижу святый храм Твой.


JONAH

1.  GOD’S SOVEREIGN GRACE
2.  JONAH’S   RESPONSE  TO  GOD

The confession recorded in Jonah 4:2 did not originate with the prophet.

Almost identical words appear in Exodus 34:6-7, 

where reference is made to God's mercy 

to Israel following the golden calf fiasco. 

An abbreviated form of the creed occurs in Numbers 14.18, 

where Moses asked the Lord to forgive the people 

following their refusal to trust the Lord 

for victory over the Canaanites. 

Jonah's use of this traditional confession 

should have reminded him 

that God had show Israel from the very beginning 

of her history.
Despite his disobedience and presumption 

Jonah himself had experienced God’s merciful deliverance and received a second chance. 

When commissioned by God to go to Nineveh, 

Jonah fled in the opposite direction. 

When thrown into the raging sea and swallowed by a fish, 

he had the audacity to presume that he had been delivered. 

Rather than offering a humble penitential cry for deliverance,

he thanked the Lord for delivering him 

(Jonah 2:1-9). 

{ (2:2 - 2:10 }

Yet God preserved and recommissioned His prophet 

(2:10—3:2). 

{ 2:11-3:2 }

The book ends with a gracious God 

still trying to persuade Jonah to think correctly 

about His mercy 

(4:9-11).

Though Jonah, like Israel, 

had been a recipient of God’s mercy, 

the prophet denied the same mercy to the pagan world. 

Ironically these pagans, 

whom Jonah loathed for their idolatry 

(Jonah 2:8), 

{ (2:9}

displayed greater spiritual sensitivity than the prophet. 

Jonah claimed to “worship [lit. “fear”] the Lord, 

the God of heaven, who made the sea and the land” 

(1:9). 
His actions, however, contradicted his creed. 

Whereas Jonah tried to escape from the Creator of the sea via the sea, 

the pagans expressed their fear of the Lord through sacrifice 

and prayer 

(v.16). 

In contrast to Jonah,

who disobeyed God’s revealed word 

and presumed on His mercy, 

the Ninevites responded immediately and positively to God’s word 

and humbly threw themselves at the feet of the sovereign God 

(3:4-9). 
Though God sent Jonah to denounce the “wickedness” (raah) 

of Nineveh (1:2), 

	 2 Arise, go to Nineveh, that great city, and cry against it; for their wickedness is come up before me.
	 2 встань, иди в Ниневию, город великий, и проповедуй в нем, ибо злодеяния его дошли до Меня.


the disobedient prophet brought “calamity” (raah again) 

upon the sailors 

(v.7) 

	 7 And they said every one to his fellow, Come, and let us cast lots, that we may know for whose cause this evil is upon us. So they cast lots, and the lot fell upon Jonah.
	 7 И сказали друг другу: пойдем, бросим жребии, чтобы узнать, за кого постигает нас эта беда. И бросили жребии, и пал жребий на Иону.


and ended up “greatly displeased” (raah again) 

by God’s gracious treatment of the Ninevites 

(4:1). 

	1 ¶ But it displeased Jonah exceedingly, and he was very angry.
	 1 ¶ Иона сильно огорчился этим и был раздражен.


This repetition of the Hebrew word 

(though in different semantic senses) 

implies Jonah had, in a sense, 

become more like the pagans than he realized. 

By contrast,  the Ninevites had turned from their “evil (raah) ways” 

(3:10).
	10 And God saw their works, that they turned from their evil way; and God repented of the evil, that he had said that he would do unto them; and he did it not.
	 10 И увидел Бог дела их, что они обратились от злого пути своего, и пожалел Бог о бедствии, о котором сказал, что наведет на них, и не навел.


The book of Jonah is a vivid reminder to God’s people 

that they must not resist or dispute His sovereign decisions to bestow His grace on whom He wills. 

When God calls His servants to carry out these decisions 

and be instruments of His grace to sinful men, 

they must obey, 

realizing that they too have experienced His mercy corporately and individually.

� For a more thorough discussion of the dates of these books, see Leslie C. Allen, The Books of Joel, Obadiah, Jonah and Micah, New International Commentary on the Old Testament (Grand Rapids: Eerdmans, 1976), pp.19-25, 129-33, and C. Hassell Bullock, An Introduction to the Old Testament Prophetic Books (Chicago: Moody, 1986), pp.260, 328-30.





� Herbert B. Huffmon, “The Treaty Background of Hebrew YADA’,” Bulletin of the American Schools of Oriental Research 181(1966): 31-37.





� For a convenient list of examples from Micah and Amos, among others, see Richard V. Bergren, The Prophets and the Law, Monographs of the Hebrew Union College, no.4 (Cincinnati: Hebrew Union CoIlege - Jewish Institute of Religion, 1974), pp.182-83.





� Cf. Hans M. Barstad, The Religious Polemics of Amos, Vetus Testamentum Supplement. 34 (Leiden: Brill, 1984).





� The Hebrew phrases translated in NIV “from of old” and “from ancient times” are frequently used elsewhere of the early periods of Israel’s history, including David’s time (Neh. 12:46; Pss. 74:12; 77:12; Isa. 63:9, 11; Mal. 3:4). The phrase “ancient times” is even used later in Micah in this way (Mic. 7:14). Amos, in prophesying the restoration of the Davidic throne, used this phrase to refer to the time of David’s reign (Amos 9:11).





� Habbaskuk 3:4-5 may he better translated “His splendor was like lightning; lightning flashed from His hand, where His power was hidden. Plague went before Him; a destructive fire-bolt followed His steps.”





* 


Gen. 11:6-9


 6 And the LORD said, Behold, the people is one, and they have all one language; and this they begin to do: and now nothing will be restrained from them, which they have imagined to do.


 7 Go to, let us go down, and there confound their language, that they may not understand one another's speech.


 8 So the LORD scattered them abroad from thence upon the face of all the earth: and they left off to build the city.


 9 Therefore is the name of it called Babel; because the LORD did there confound the language of all the earth: and from thence did the LORD scatter them abroad upon the face of all the earth.�
  6 И сказал Господь: вот, один народ, и один у всех язык; и вот что начали они делать, и не отстанут они от того, что задумали делать;


 7 сойдем же и смешаем там язык их, так чтобы один не понимал речи другого.


 8 И рассеял их Господь оттуда по всей земле; и они перестали строить город.


 9 Посему дано ему имя: Вавилон, ибо там смешал Господь язык всей земли, и оттуда рассеял их Господь по всей земле.�
�



� Some take verse 10 as referring to Israel’s return from exile, but in the context of verse 9 the referent should not be limited so. The group in view may include Israelite exiles (Zeph. 3:19-20), but the literary parallels between Genesis 11 and this text suggest that Gentiles are included as well. The notion of Cushites, who are objects of God’s judgment in Zepahniah 2:12 returning to God is consistent with the pattern of reversal seen elsewhere in the book (cf. Zeph. 2:11; 3:8-9). 





� A lengthy discussion from the main topic.


� See Gordon D. Fee and Douglas Stuart, How to Read the Bible for All It's Worth (Rapids: Zondervan, 1982). pp.163-64.





� With only one exception, the word translated “lampstand” in verses 2 and 11 is used of the Tabernacle’s golden lampstand or the golden lampstands of the Solomonic Temple.








